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00 Introduction 

INTRODUCTION TO THE SECOND EPISTLE TO THE CORINTHIANS.
SHORT as was the period that elapsed between the writing of the First and the Second Epistle to the Corinthians—a few months only—it was one of the most critical in the whole career of the apostle, calling forth the deepest and most conflicting emotions of his soul, which all find vent in this Second Epistle. So intense was his anxiety to learn the effect produced at Corinth by his First Epistle, that having sent Titus thither, he could find no rest to his spirit till he should meet him on his way back. Accordingly, having left Ephesus after “the uproar” (Acts 20:1), he repaired to Troas, where he expected to meet him; but disappointed in this, and still full of anxiety, he went on to Macedonia (2 Corinthians 2:12-13), but with no better success:—“When we were come into Macedonia, our flesh had no rest, but we were troubled on every side; without were fightings, within were fears” (2 Corinthians 7:5). But at length Titus arrived, and brought him such tidings, that the sorrow out of which he wrote his First Epistle was turned into overflowing joy. And though Titus had to qualify the good news, and to tell the spiritual father of that church that Judaizing emissaries had succeeded in fanning into a flame the opposition to his apostolic claims and character, and shaking the faith of some of the converts, while old licentious habits were reappearing in others, he could now boldly confront the one class, and sternly, though sorrowfully, warn the other.

To do this was the main object of the Second Epistle. But there was another object on which his heart was set. The great collection from the Gentile churches for the poor saints at Jerusalem during the famine (Acts 11:28)—which the apostle had set on foot—had been brought before the Corinthians more than a year before; the proposal had been well received, and had made a good beginning; insomuch that when this was reported to the Macedonian churches (at Philippi, Thessalonica, and Berœa, with perhaps other clusters of disciples in that region), “their zeal had provoked very many” (2 Corinthians 9); but as it seemed to have slackened, the apostle was afraid lest he should have to be “ashamed of his boasting of them, and was concerned for the reputation of their Christian liberality” (2 Corinthians 9:1-4). He therefore takes occasion to introduce into the heart of this Epistle (chap. 8, 9), as a sort of episode, this important subject; and all the rather, as it would shew how little they knew of his yearning love for his own nation who dared to calumniate him for the want of it.

It will be seen, then, that this Epistle is, as has been well said by Dean Stanley, the most personal of all the letters of our apostle, while yet the principles enunciated in it are of enduring interest and value.

The genuineness of this Epistle is as undisputed and indisputable as that of the First. The patristic testimony to it is clear, and all who can appreciate internal evidence feel and own that it shines in its own light.(1)
The date is easily discovered. After Pentecost, in the year A.D. 57, the apostle was no longer at Ephesus (1 Corinthians 16:8). He had gone to Troas in search of Titus, and failing in this had proceeded on to Macedonia, in some part of which he found him. And the whole letter bears evident marks of having been poured forth there and then, out of the fulness of a heart long ready to burst with anxiety and grief, but now relieved. In the fall of the year 57, therefore, this Epistle must have been written.

The style of some parts of it is only to be explained by the tempest of feeling under which they were written, or rather dictated to an amanuensis—in all likelihood Timothy, whom he joins with himself in the opening salutation. To use the words of Meyer, “the excitement and varied play of emotion with which Paul wrote this letter, probably in haste too, certainly make the expression not seldom obscure and the sentences less flexible, but only heighten our admiration of the great delicacy, skill, and power with which this outpouring of Paul’s spirit and heart, possessing as a defence of himself a high and peculiar interest, flows and gushes on till finally, in the last part, it overwhelms the hostile resistance.”

The Epistle divides itself naturally into three parts. In the first part—chap. 1-7—the apostle pours forth all the feelings which the state of the Corinthian church, both before and after the coming of Titus, had awakened in his breast; the second part—chap. 8, 9—is devoted to the subject of the great collection which was to be made by the Gentile churches for their Jewish fellow-Christians at Jerusalem in their famine-stricken condition, to urge upon the Corinthians the hastening of their contributions. In the third part, chap. 10-13, he repels with scorn the insinuations thrown out by self-seeking emissaries against his apostolic claims and Christian character, describing and denouncing them in withering terms, and with affecting detail telling them what his services in the Gospel had cost him; and closing with the hope that, though he feared his next visit would, in the case of some backsliders, be far from pleasant either to himself or to them, it might prove to the church itself and to him a refreshment and a blessing.

01 Chapter 1 

Verse 1
2 Corinthians 1:1. Paul. . . and Timothy our (Gr. ‘the’) brother. See on 1 Corinthians 1:1. Timothy had been sent to Corinth along with the First Epistle (1 Corinthians 4:17), and along with him Erastus (Acts 19:22), and probably Stephanas, Fortunatus, and Achaicus (1 Corinthians 16:17). Timothy had now returned to him and is here associated with the apostle himself in the salutation of a church which he knew so well. And as our apostle employed an amanuensis in the writing of his letters to the churches (with the exception probably of that to the Galatians, Galatians 6:11), Timothy was in all likelihood the penman of this Epistle,—unto the church ... at Corinth, with all the saints ... in the whole of Achaia—the name of the whole Roman province of Greece, northward to Macedonia. There appear to have been converts scattered up and down this whole province of which Corinth was the capital, in addition to the little “church at Cenchreæ,” the eastern port of Corinth (Romans 16:1). These would be affiliated with the mother church at the capital, meeting by themselves in little knots where numerous and near enough to each other, but looking to Corinth as their centre and the headauarters of Christianity in the province. All these the apostle embraces in his salutation to the church of Corinth.

Verse 2
2 Corinthians 1:2. Grace, etc. See on 1 Corinthians 1:3.

Verse 3
2 Corinthians 1:3. Blessed be the God and Father, etc.—not ‘Blessed is God’ (as Alford unnaturally and inconsistently with his own rendering of the same words in Ephesians 1:3),—the Father of mercies and God of all comfort—Divine mercies of which, at the time referred to, the apostle had had special experience—who comforteth us(1) in all our trouble, that we may be able to comfort them that are in any trouble, through the comfort wherewith we ourselves are comforted of God. How the capacity to sympathise with the suffering is acquired by the personal experience of suffering, and deepened in proportion to the ex-tent and variety of that experience, who does not know? The perfection of it is found in One alone (Hebrews 4:14-16).

Verse 5
2 Corinthians 1:5. For as the sufferings of Christ abound unto us. In what sense? Those touching words of the glorified One to Saul, on his way to Damascus, seem to furnish the answer: “Saul, Saul, why persecutest thou Me—I am Jesus, Whom thou persecutest” (Acts 9:4-5): as if to say, ‘Whatsoever is done to my cause, and to my people for my sake, is done to Me.’ He Himself, as His Father’s witness on earth, could say, “The reproaches of them that reproached Thee fell on Me” (Romans 14:3, from Psalms 69:7-9). In this sense Christians “fill up that which is lacking in the sufferings of Christ” (Colossians 1:24), and have “the fellowship of His sufferings, becoming conformable unto His death” (Philippians 3:10),—even to our comfort also aboundeth through Christ—according to His own promise, “In the world ye shall have tribulation; but be of good cheer; I have overcome the world” (John 16:31): “Be of good cheer, Paul; for as thou hast borne witness of me at Jerusalem, so must thou bear witness also at Rome” (Acts 23:11).

Verse 6
2 Corinthians 1:6. But whether we be afflicted, it is for your comfort and salvation; or whether we be comforted, it is for your comfort, which worketh in you the patient endurance of the same sufferings. What that suffering of his own was, to which he here refers—and his consolation under which he hopes they shared in—is now explained.

Verse 8
2 Corinthians 1:8. For I would not have you ignorant concerning our trouble which befell us in Asia. Proconsular Asia is meant—the western part of Asia Minor, embracing Mysia, etc. The reference here is probably not to the rush that was made in Ephesus upon the apostle’s party in consequence of the success of his preaching (Acts 19:24), but rather to that complication of dangers to which he alludes so feelingly in his address to the elders of Ephesus (Acts 20:19),—that we were weighed down exceedingly, beyond our power, insomuch that we despaired even of life. The apostle seems to labour under the difficulty of finding words to express what he felt at the time referred to. That it was some severe illness is the opinion of some excellent critics; but this seems quite alien from the strain of the passage. What with “the lying in wait of the Jews,” plotting his death wherever he went, he seems never to have felt secure of his life for a day, and at times to have given up hope of escape.

Ver, 9. Yea, we ourselves have had the answer (not ‘sentence’) of death within ourselves. The thought seems to be, ‘Looking up, to discern what God might mean by this, and asking ourselves whither all was tending, the answer seemed to be, Thou art now to die for the name of the Lord Jesus.’ No wonder that under a continuance of this impression his strength got worn down, and he was at times ready to sink under the pressure. The noblest natures are not superior to this, and specially men of such keen sensibilities as our apostle. But it drove him to the one Source of courage and strength to hold on,—that we should not trust in ourselves, but in God which raiseth the dead. The reference is not specifically to the final resurrection, but to the great general principle on which Abraham acted when “he that had received the promises offered up his only son, of whom it was said, In Isaac shall thy seed be called, accounting that God was able to raise him up even from the dead, from whence also he received him in a figure” (Hebrews 11:17-19), and see Romans 4:19-20.

Verse 10
2 Corinthians 1:10. who delivered us out of so great a death. The word points to ‘such a kind of death,’ rather than to its greatness,—and will deliver: in whom our hope is that he will also still deliver us—so that though already delivered from that oppressive, crushing sense of impending death just described, he was so far from thinking all danger past that it seemed still to dog his steps; but his former fears were gone, the past deliverance assuring him that he had work yet to do for that Master whom he loved to serve.

Verse 11
2 Corinthians 1:11. ye also helping together on our behalf by your supplication—delicately taking it for granted that they were doing it, and so virtually soliciting their prayers,—that for the gift bestowed upon us by the means of many persons thanks may be given by many on our behalf—his preservation, in answer to their prayers, giving occasion for the thanksgiving of many on his behalf.

Verse 12
2 Corinthians 1:12. For our glorying is this, the testimony of our conscience, that in holiness(1) and sincerity of God—‘in purity of motive, and integrity of heart, as in the sight of the great Searcher of hearts,’—not with (‘in’) fleshly wisdom, but with (‘in’) the grace of God—not even trusting to our own judgment how to act, but under the guidance of Divine grace,—we behaved ourselves in the world, and more abundantly to you-ward, ‘If there is one place more than another where I have acted on this principle, it is Corinth and among you.’ It would have been hypocrisy to ask their prayers for him had he been conscious of pursuing a crooked policy. But conscious as he was that he had but one object in view throughout his whole apostolic work—to finish his course with joy and the ministry which he had received of the Lord Jesus, to testify the gospel of the grace of God (Acts 20:24), yea, “glorying” in the consciousness of this, though maligned by self-seeking enemies, he could freely ask them to unite with him in prayer for his deliverance from the perils by which he was then surrounded, and the anxieties which were well-nigh weighing him down.

Verse 13
2 Corinthians 1:13. For we write none other things unto you, than what ye read (in this Letter), or even acknowledge (without the need of our writing it), and I hope ye will acknowledge unto the end;(2) as also ye did acknowledge us in part, or ‘in some degree,’ as in chap. 2 Corinthians 2:5; Romans 11:25; Romans 15:15; Romans 15:24,—that we are your glorying, as ye also are ours in the day of the Lord Jesus. It is affecting to find one of so lofty a devoutness of spirit and transparency of character—on finding that his triumphs at Corinth had been clouded by the coolness of his converts’ attachment to their spiritual father, and his whole claim to apostleship called in question by some—clinging to the persuasion that there were some there still who even then owned him in his true character, as he gladly did them, and that in the day of the Lord Jesus this would come out fully to weir mutual joy.

Verse 15
2 Corinthians 1:15. And in this confidence—of the cordial footing on which we stood to each other,—I was minded to come unto you before—before going to Macedonia, sailing direct from Ephesus to Corinth (almost in a straight course from east to west),—that ye might have a second benefit—the benefit of a return visit from Macedonia, as expressed in the next clause but one.

Verse 16
2 Corinthians 1:16. and by you to pass into Macedonia, and again from Macedonia to come unto you, and of you to be set forward unto Judea. This was his original plan, to pay two visits to Corinth, on his way both to and from Macedonia, including the expectation of a loving convoy from them on his way to the coast. That plan, however, had been modified ere he wrote his First Epistle, as is plain from chap. 1 Corinthians 16:5-7, where all he proposes is to pay them one visit, on his way from Macedonia; for “his times were in God’s hands,” and he was not omniscient to foresee the hindrances that might occur.

Verse 17
2 Corinthians 1:17. When I therefore was thus minded, did I shew fickleness? This shews that his original plan had somehow become known at Corinth—either through Timothy (1 Corinthians 4:17), or in the letter referred to in 1 Corinthians 5:9—and that advantage had been taken of the change to his prejudice,—that with me there should be yea yea, and nay nay?—‘saying yes and no to the same thing as suits the whim of the moment.’ That this is the meaning is clear from what follows.

Verse 18
2 Corinthians 1:18. But as God is true—a solemn asseveration, having the force of an appeal to God, or an oath,—our word toward you is not yea and nay—‘the word of one not to be depended on.’ No wonder that he makes such an appeal; for by such insinuations he feels his whole credit at stake.

Verse 19
2 Corinthians 1:19. For the Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timothy. It has been observed (by Paley), as an undesigned coincidence between the history in the Acts and this Epistle, that both there (Acts 18:5) and here we find both Silas (or Silvanus) and Timothy at Corinth with the apostle, all ministering there together, and it has been noted that in both Epistles to the Thessalonians (1 Thessalonians 1:1; 2 Thessalonians 1:1), these three are found associated at that time in the work of the Gospel,—was not yea and nay, but in him is yea. The argument is this: ‘When we were with you, was it vacillating, fickle preachers that preached to you the unchanging One, the Son of God, Jesus Christ, the same yesterday, today, and for ever? Did we hold Him forth to you as stability itself, while we ourselves were the reverse? Were ye assured that He was the faithful and true Witness by men in whose own word no trust could be placed?’ It is an appeal to the incongruity of the thing, and to their whole bearing at Corinth as men, like their message, honest and true; and conscious of this himself, there is a certain hurt feeling in the appeal, as what ought not to have been extorted from him.

Verse 20
2 Corinthians 1:20. For how many soever be the promises of God, in him is the yea; wherefore also through him is the ‘Amen, unto the glory of God through us. This is but an expansion of the preceding statement; but deeming it too precious to be used only for his own defence, he is here drawn on to a more catholic and richer use of the same truth.

Verse 21
2 Corinthians 1:21. Now he which stablisheth us with you in Christ—Gr. ‘into Christ’ (the pregnant sense of the Greek preposition)—not only inserting us into, but keeping us in Christ; compare 1 Corinthians 1:30, “Of Him (God) are ye in Christ Jesus,”—and anointed us, is God;
Verse 22
2 Corinthians 1:22. who also sealed us, and gave us the earnest of the spirit (meaning the Spirit as the earnest of future glory) in our hearts. There is a noble climax here:—‘Our whole stability in the faith is of God; of God also it is that we “have an anointing from the Holy One” (1 John 2:20; 1 John 2:27); it is He too who “sealed us unto the day of redemption”(Ephesians 4:30); and put the earnest of that redemption into our hearts, in the indwelling of the Holy Ghost: so all is of God.’ Prolonging his argument against the charge of fickleness, it is as if he had said: ‘We and ye yourselves, if so be ye have tasted that the Lord is gracious, are so bound up with God in Christ and with the Spirit, who is the living bond of this union, that the thought of any wilful instability of purpose in our dealings one with the other is abhorrent to me, and ought to be so felt by you.’ Still, they might wish to know the cause of the change, such as it was; and they shall now have it.

Verse 23
2 Corinthians 1:23. But I call God for a witness upon my soul, that to spare you (and for that reason only) I forbare to come unto Corinth. Little would they expect such an explanation, and evidently he would fain have concealed it from them; but since he must be plain with them, with such suspicions attaching to him, he uses the most solemn of all asseverations in doing it, and the “I” is emphatic:—‘Let enemies say what they will, I protest it before God.’ In his First Epistle (1 Corinthians 4:21) he had asked them to say whether he was to come to them with a rod (on the one hand), or (what he earnestly wished) in love and a spirit of meekness; and finding that they were not ripe for the latter way, rather than come to them at all on his way to Macedonia (as intended), he simply reserved his visit till after his return: that was his whole case.

Verse 24
2 Corinthians 1:24. Not that we have lordship over your faith—‘not domineering over you in things spiritual.’ This explanation seems intended to qualify the words “to spare you,” lest it should be thought that the spirit in which he even yet wished to come to them was one of imperiousness; far from it,—but (on the contrary) are helpers of your joy; for by faith ye stand. ‘Well may we disclaim any such undue interference; for ye stand, not on us, but each to his own Master on the footing of his own faith; nor can any one, not even an apostle of Jesus Christ, come in between him and God, the Judge of all.’

02 Chapter 2 
Verse 1
2 Corinthians 2:1. But I determined this for myself, that I would not come again to you with sorrow. This is so plainly a continuance of his explanation of the delay of his expected visit to Corinth, that it is a pity a new chapter should in the recognised division have begun here.

Verse 2
2 Corinthians 2:2. For if I make you sorry—‘as I knew my First Letter would,’—who is he that maketh me glad—‘by the happy effect which I hoped the sharpness of that Letter would produce, and now I find has produced,’—but he that is made sorry by me? The use of the singular number “he,” in place of “they” here, is an evident allusion to the incestuous person, whom he had required the church at Corinth solemnly to excommunicate (1 Corinthians 5:1, etc.), but now it would appear thoroughly penitent.

Verse 3
2 Corinthians 2:3. And I wrote this very thing unto you (my peremptory demand for so severe a sentence), lest, when I came, I should have sorrow from them of whom I ought to rejoice. The strength of the step itself, the sharpness with which he had characterized the guilty act itself and indicated the procedure it demanded, the fact that such a case was unheard of before, and that excommunication, at least in so solemn a way as he had directed, had in no case probably been required before—all these things combined would keep him in restless anxiety to know whether they had done as demanded of them, and if so, with what effect on the offender and the church itself. It was to give time to shew this that he had resolved to defer his promised visit till his return from Macedonia; and how glad he was that he had done this, he cannot refrain from telling them, after learning the blessed fruit that his severity had produced, and the joy with which he now looked forward to his next visit to them,—having confidence in you all—that our meeting will be one of mutual joy. Intensely strong must have been the feelings that wrung from such a man what he here writes, ‘with eyes dimmed by tears’ (as Stanley puts it),—not that ye should be made sorry, but that ye might know the love which I have more abundantly unto you. Here follows an interesting digression as to how they should deal with the now penitent member—after which the explanation, broken off here, is resumed (at 2 Corinthians 2:12).

Verse 5
2 Corinthians 2:5. But if any hath caused sorrow—referring delicately and indirectly to the offender,—he hath caused sorrow, not to me, but in part (that I press not too heavily) to you all. This is somewhat obscurely expressed, but the emphatic “me” seems to give the meaning thus: ‘The wrong has been done, not to me, but to some extent (for I would not press you too hard) to you all.’

Verse 6
2 Corinthians 2:6. Sufficient to such a man is this punishment inflicted by the many—either ‘the majority,’ in which case the decision was not unanimous, some dissenting, for reasons not hard to seek: or (taking “the many” to refer to the publicity of the act) in presence of the gathered congregation, as directed expressly in 1 Corinthians 5:4.

Verse 7
2 Corinthians 2:7. so that contrariwise ye should rather forgive him, and comfort him, lest by any means such an one should be swallowed up with his overmuch sorrow. Beautiful tenderness this, after the merciless severity of his former Letter. Not a day beyond the needed separation from all Christian fellowship would he have this kept up, for the man’s sours sake.

Verse 8
2 Corinthians 2:8. Wherefore I beseech you to confirm your love towards him—by as public a restoration to fellowship as publicly he had been banished from it.

Verse 9
2 Corinthians 2:9. For to this end also did I write, that I might know the proof of you, whether ye are obedient in all things—not only for the man’s good and the preservation of church purity, but “also” to test their obedience to spiritual authority.

Verse 10
2 Corinthians 2:10. But to whom ye forgive any thing, I forgive also:—‘As your excommunication, in my absence, yet by my instructions, was mine, so will your restoration be,’—for what I also have forgiven, if I have forgiven any thing, for your sakes have I forgiven it in the person (Gr. ‘the presence’) of Christ—as though it were the act of Christ Himself, present in the midst of vou. No stronger claim to apostolic authority in the highest sense could be advanced.

Verse 11
2 Corinthians 2:11. that no advantage may be gained over us by Satan; for we are not ignorant of his devices. The personality and agency of Satan (as Alford well remarks) could hardly be expressed more strongly. To overreach the victorious servants of Christ in “destroying the works of the devil,” he is incessantly devising; and the argument is: ‘If he cannot prevent the expulsion from all Christian society of one by whose continuance in its fellowship he had hoped to succeed in corrupting it, he will try to persuade you that the case is too bad for pardon and restoration, and thus, driving the man to desperation or recklessness, accomplish his purpose in another way; for his subtleties and wiles we know right well from our own experience’ (see 1 Thessalonians 2:18; 2 Corinthians 12:7; and, on the whole subject, Ephesians 6:12, and 1 Peter 5:8).

Note.—That Satan is at the bottom of any policy fitted to defeat the soldiers of Christ in the struggle between light and darkness, good and evil, is the principle involved in this very definite statement; and the nature of his agency here referred to deserves the special attention of those who are called to exercise the discipline of the Church. Preservation of the openly corrupt in the fellowship of the Church, if this can be effected, serves his purpose by contaminating the rest and lowering the standard of church purity; but when this fails, through the stern fidelity of the guardians of its sanctity, the hopelessness of all restoration to the fellowship of the Church and to Christian society even of the manifestly penitent will equally serve his purpose, as it will either harden the offender or drive him to despair, and thus indirectly weaken the Church’s influence,—a lesson this to churches, congregations, and the friends of Christ in general, to beware, both of laxity towards those who bear His name but openly disgrace it, and of relentless severity towards those who, however deep their fall, give good evidence of genuine repentance.

Verse 12
2 Corinthians 2:12. Now when I came to Troas—probably not the city only, but the region of ‘the Troad.’ It lay on the coast of Mysia, and commercially its importance was considerable,—for the gospel of Christ, and a door was opened unto me of the Lord (compare 1 Corinthians 16:9). His object was to take advantage of this journey for missionary purposes, and the field here being open and rich for such work, he would fain have made some stay in it, but for his feverish anxiety for tidings from Corinth, of which he was disappointed by his not finding Titus waiting him there, as he expected.

Verse 13
2 Corinthians 2:13. I had no relief for my spirit, because I found not Titus my brother—as if this seemed to bode ill news. He had sent him to Corinth (2 Corinthians 12:18) with the double purpose of hastening the collection and of bringing him accounts of the effect of his former letter. Before parting they had probably arranged their respective routes, so as to give reasonable hope of their meeting at Troas, and failing this in Macedonia;—but taking my leave of them—of the converts he found there, and probably others preparing for baptism.

I went forth into Macedonia—and there meeting with Titus (perhaps at Philippi itself), he got from him such tidings as caused him to break forth into the transport expressed in the next verse.

Verse 14
2 Corinthians 2:14. But thanks be unto God, which always causeth us to triumph in Christ. The objections made to this sense are considered in the footnote.(1) Beyond all doubt, what immediately follows agrees best with the causative sense of the word here used,—and maketh manifest the savour of his knowledge by us in every place. ‘Though as good soldiers of Jesus Christ we seemed to be almost everywhere victorious, we feared greatly that Corinth, apparently our most wonderful triumph, was to prove a sad exception; but, blessed be God, it has not been so, but “in every place”—even there—He makes the sweet savour of the knowledge of Him in Christ, diffused through us, to go up as that of the offering up of an acceptable sacrifice.’

Verse 15
2 Corinthians 2:15. For we are unto God a sweet savour of Christ. The figure is continued, but beautifully varied in application. In the former verse it was the knowledge of Himself, diffused by preachers, which went up as a sweet-smelling savour unto God: here it is the preachers themselves that go up, yet not in themselves considered, but as it were “Christ” Himself held forth by them. And this in the case of both classes of their auditors—those alike who receive and who reject their message,—in them that are being saved, and in them that are perishing—each class being here described not by their reception or rejection of the message, but by the direction which, as such, they are each taking, an upward or downward, a saving or perishing direction (see on 1 Corinthians 1:18).

Verse 16
2 Corinthians 2:16. to the one a savour from death unto death; to the other a savour from life unto life:—the one class, already “dead in trespasses and sins,” sinking deeper, and approaching nearer, by every successive resistance of the truth, to “the second death;” the other, already “alive unto God through Jesus Christ,” and through faith in His name, having that “life” invigorated and developed by every successive welcome given to the word of life ministered by us, towards that goal where, as “life eternal,” it shall need no more of our help.’ The idea here expressed, though indicated in 2 Corinthians 7:10 (“Godly sorrow worketh repentance unto salvation”) and in 1 Corinthians 1:18 and other places, is nowhere so explicitly and solemnly expressed as here. In neither case, says the apostle, is the final issue as yet seen: the saved are but partially saved here, though on the way to it; the lost are neither wholly nor finally lost, but are on the way to it. No wonder that, in view of such transcendent issues, he adds, And who is sufficient for these things?
Verse 17
2 Corinthians 2:17. For we are not as many, corrupting (Gr. ‘adulterating’) the word of God—those characterised in chap. 10-11 in the strongest terms of reprobation. These have easy work of it—they are “sufficient” for anything;—but—(as for us)—as of sincerity, as of God, in the sight of God speak we in Christ:—‘Not ourselves, but Christ in us it is our one object to hold forth, and doing this as in the sight of God Himself whose spokesmen we are, and in view of the awful issues, who can but feel his own insufficiency?’

03 Chapter 3 
Introduction
Verse 1
2 Corinthians 3:1. Are we beginning again to commend ourselves? or(1) need we, as do some, epistles of commendation to you or from you? (On these two questions see footnote on chap. 2 Corinthians 1:13.) In those times, when means of communication between distant places were both few and slow, such recommendatory letters would be natural, and we have examples of the practice in Acts 15:23; Acts 18:27; indeed in this very Epistle (2 Corinthians 8:18-19), as also in 3 John 1:5-8. Against the usefulness of such letters in general the apostle here says nothing. But ‘was it come to this, that he needed such to his own children in the faith’? The “some” who did need such letters were doubtless the parties who had come to Corinth as emissaries from the hostile party of Jewish zealots for the law, to poison them against his own person and teaching, and who, in order to make way for themselves, had brought with them letters, probably from the headquarters of his opponents at Jerusalem (see Galatians 2:12).

Verse 2
2 Corinthians 3:2. Ye are our epistle. ‘Your conversion is our letter recommendatory’ not needing to be carried about and produced with the hand, but written in our hearts. Cf. 1 Corinthians 9:2, “The seal of mine apostleship are ye in the Lord.” No true servant of Christ will feel himself above the need of such seals of his ministry. In the early Church of Scotland, the most gifted ministers never deemed their Divine “call” to be decisively “sealed” until they could see some saving fruit of it. But our apostle’s letter of recommendation, in the conversion of the Corinthians, was not only written in his own heart, but known and read of all men—in the marvellous and manifest change which the Gospel had wrought on one of the most unlikely of all communities.(1)
Verse 3
2 Corinthians 3:3. being made manifest that ye are an epistle of Christ. Nearly all modern interpreters take this to mean, ‘an epistle of which Christ is the author.’ But with Chrysostom we cannot but think the meaning is, ‘an epistle of which Christ is the subject-matter,’ as if he had said, ‘all who see you may read Christ in you.’ The other view of the clause seems like a repetition of the preceding one, while this presents the change on the Corinthians in a new and striking light. Besides, if the phrase “ye are our epistle” (2 Corinthians 3:2), means ‘an epistle commendatory of us,’ the phrase “ye are an epistle of Christ,” may well mean ‘an epistle commendatory of Christ.’ Compare Galatians 2:20, “Christ liveth in me,” and Philippians 1:21, “To me to live is Christ,”—ministered by us—as if he had said, by the change wrought through us, ‘We wrote Christ on your character,’—written ... by the Spirit of the living God—accompanying our message,—not in tables of stone, but in fleshy tables of the heart.(1) There is here an evident allusion to the Mosaic law as written on tables of stone. The contrast between this and the same laws as written on the heart is precisely that which both Jeremiah and Ezekiel had predicted as the grand point of contrast between the old and the new economy. “Behold the days come, saith the Lord, when I will make a new covenant with the house of Israel and with the house of Judah; not according to the covenant that I made with their fathers . . . I will put my law in their inward parts, and write it in their hearts” (Jeremiah 31:31-33). In Ezekiel, it is the heart itself, which is of stone, but this is to be taken away and in place of it a heart of flesh is to be given (Ezekiel 36:26).

Verse 4
2 Corinthians 3:4. And such confidence have we through Christ. .. not that we are sufficient of (‘from’) ourselves to account anything as from (‘out of’) ourselves—as though we were the source of our own success; but our sufficiency is from God;

Verse 6
2 Corinthians 3:6. who also made us sufficient as ministers of the new covenant. The same word is in the original thrice repeated in different forms, and it might be rendered ‘not we are fit of our-selves. . . but our fitness is from God, who also fitted us to be ministers,’ etc. The expression “able ministers” in the Authorised Version is now unsuitable from its ambiguity,—not of the letter—meaning, not the letter of the law, as opposed to the spirit of the same law; but not of the law itself, considered as a code of duty, to be obeyed on pain of death,—but of the spirit—that word of the Gospel which, instinct with quickening power, “is spirit and life,”—for the letter killeth—cf. Romans 4:14, “the law worketh wrath,” and 2 Corinthians 7:9-10, “When the commandment came, gin revived, and I died; and the commandment which was unto life (in its primary intention) I found to be unto death” (through my breach of it).

From this the apostle is led into a lengthened contrast, extending to the end of the chapter, between the two dispensations, both in their essential character—as killing and as quickening—and, as a consequence from this, in that freedom and openness which are distinctive of the Gospel and its ministry, and the reverse of the law.

Verse 7
2 Corinthians 3:7. But if the ministration of death—that of the law, which by reason of our inability to keep it, becomes to us a ministration of death,—written (Gr. ‘in letters’) and engraven on stones, came with glory—with a glory expressive of the righteous claims of Jehovah on His reasonable creatures,—so that the children of Israel could not look stedfastly upon the face of Moses for the glory of his face. The allusion is to Exodus 34:30, all so awe-struck with the appearance of Moses when he came down from the Mount, that they were afraid to come nigh him,—which glory was passing away—was expressive only of what was transitory.

Verse 8
2 Corinthians 3:8. How shall not rather the ministration of the Spirit—of that which is “spirit and life,”—be with glory?

Verse 9
2 Corinthians 3:9. For if the ministration of condemnation is glory—the law is glorious, even though in our case its effect is condemnation,—much rather doth the ministration of righteousness exceed in glory. Mark how the true sense of the important word “righteousness” here fixes itself by the contrast in the verse; for just as the one economy is first said to be that of “death,” the other that of “life,” so here the same contrast is presented as that of “condemnation” by the law and “righteousness” by the Gospel, which obviously means ‘justifying righteousness,’

Verse 10
2 Corinthians 3:10. For verily that which hath been made glorious hath not been made glorious in this respect—i.e. ‘hath had its glory eclipsed,’—by reason of the glory that surpasseth.
Verse 11
2 Corinthians 3:11. For if that which passeth away—which was in its own nature but transitory,—was with glory—was ushered in with manifestations of awful glory—much more that which remaineth—the enduring economy—is in glory. Now comes the application of all this.

Verse 12
2 Corinthians 3:12. Having therefore such a hope—in the exercise of such a ministry,—we use great boldness (or ‘openness’) of speech. It is the same word as is used in Mark 8:32, where the reference is to our Lord’s naked announcement of His death, which up to that time he had only darkly hinted. In like manner, the great truths now openly proclaimed in the Gospel lay concealed under the figures of the legal economy. But now that the substance has come, the wonders of grace in Christ Jesus may with all openness and boldness of speech be proclaimed.

Verse 13
2 Corinthians 3:13. And are not as Moses, who put a veil upon his face, that the children of Israel should not look stedfastly to the end of that which was passing away. Here again the reference is to what is said of Moses in Exodus 34:33-35. But as this is expressed with a little obscurity, critics are divided as to the meaning. In Exodus 34:33, our Version says, “And till Moses had done speaking with them, he put a veil on his face.” But the LXX. translates, “And after Moses had ceased speaking to them, he put a veil on his face.” Most modern critics, taking this to be the true sense of the passage, and the apostle’s view of it too, understand him to mean that Moses, ere he closed his discourse, veiled his face, that the people might not see his radiance vanishing quite away. No one would naturally read the passage so, and it is far from natural; nor does the apostle say this. He says that Moses veiled his face that they “might not look stedfastly unto the end (τὸ τέλος) of that which was passing away;” that is, as we understand it, Moses, seeing they were afraid to come near him on account of his radiant countenance, veiled it while speaking to them (only removing the veil when he went in again before the Lord); and the import of what the apostle says, as we read his words, is, ‘Bright as was the glory of Moses’ economy, like that of his countenance when he came forth from having this disclosed to him from the excellent glory, and transitory as it was—like the glory of his own countenance—yet it was too bright for their gaze; nor was it fitting, with their spiritual incapacity, that they should see “to the end of it:”—to them it behoved to be a veiled economy, like the veiled face of the lawgiver while giving it forth to them.’

Verse 14
2 Corinthians 3:14. but their minds (Gr. ‘thoughts’) were hardened—they were of blunted spiritual perception,—for (i.e. in proof of this) until this very day at the reading of the old covenant (their own Scriptures) the same veil remaineth unlifted; which veil is done away in Christ—He being “the end of the law,” the key to all its enigmas, the substance of all its shadows.

Verse 15
2 Corinthians 3:15. But—though “the darkness is past and the true light now shineth,” what avails this for those who will not see? for—until this day, whensoever Moses is read, a veil (of voluntary obscurity) lieth upon their heart. Such is their spiritual obtuseness, that even after that which is perfect, permanent, and universal is come, they shut them-selves up in their fragmentary, provisional, temporary economy, and doat upon it, unable to see its inherent imperfection, not feeling the utter inadequacy of its provisions for meeting the deep wants of their own nature. Moses with them is everything, and Christ is nothing. When the Sun of righteousness arose with healing in His wings to them who feared God’s name, they, unprepared to welcome it, retreated into their own darkness, which they loved better.

Verse 16
2 Corinthians 3:16. But whensoever it (i.e. their heart) shall turn to the Lord—to the Lord Christ—the veil is taken away—the present tense, here used, signifying that it vanishes at once on their “looking on Him whom they pierced.”

Verse 17
2 Corinthians 3:17. Now the Lord—the glorified Lord of the Church—is the Spirit—that quickening Spirit, who “by the Holy Ghost sent down from heaven” makes the Gospel “spirit and life” to “as many as receive Him” (John 1:12-13; and see 2 Corinthians 3:6 above). ‘Where Christ is (says Bengel) there is the Spirit of Christ; where the Spirit of Christ is, there is Christ’ (Romans 8:9-11).

and where the Spirit of the lord is, there is liberty (Romans 8:15)—the reverse of that “bondage” which is our apostle’s invariable characteristic of the legal economy.

Verse 18
2 Corinthians 3:18. But we all, with unveiled face, reflecting as a minor the glory of the Lord—the Lord Christ,—are transformed into the same image, from glory to glory, even as by the Lord the Spirit. In the 12th verse the apostle had said, “We are not as Moses, who put a veil on his face, that the children of Israel should not look stedfastly to the end of that which was passing away.” And we naturally expect he will next tell us what we are in contrast with Moses, in his veiled and transitory economy. And here at length, after several parenthetical explanations, we have it. Moses’ face was veiled, but ours is unveiled. And as Moses was in this but the visible expression of the economy he represented, and of all under it, so the “we” here are all who, believing, see this veil “done away in Christ.”(1) But the next clause involves some difficulty. For it must be admitted that the Authorised Version, “beholding,” gives the classical sense of the Greek word, when used, as here, in the middle voice; and some of the best interpreters (as Meyer) not only insist on this here, but judge any other to be unsuitable to the context. But if this last test is to decide the question, we think Dean Stanley has shewn that “beholding” here is quite unsuitable. Certainly Chrysostom, who takes “reflecting as a mirror” to be the true sense here, and who knew Greek usage, was not deterred from so taking it on account of the customary usage of the word; and since the word is used nowhere else either in the LXX. or N. T., we ought to be guided by what suits the context: so Erasmus, Luther, Bengel, Olshausen, Billroth, take it,—are transformed (as in Romans 12:2; in Matthew 17:2, “transfigured”) into the same image from glory to glory. If anything could justify the rendering we have adopted, of “reflecting as a mirror the glory of the Lord,” it seems to be this. The allusion plainly is to Moses, whose face, beholding without a veil the glory of Jehovah, shone with such brightness that the people were afraid to come near him, and he had to veil himself when he spoke to them. He “mirrored” the glory which he beheld; he was “transformed” into it. But that was a purely visible and transitory glory, whereas we who believe, beholding with unveiled face the glory of Christ—“in whom it hath pleased the Father that all fulness should dwell, and in whom dwelleth all the fulness of the Godhead bodily”—mirror forth that glory; we are transformed into His image,—not, however, all at once: it proceeds from stage to stage; the assimilation is a progressive one, until the transformation is complete.(2) But how is it carried on? The answer follows; even as from the Lord the Spirit. The “even as” here is not that of similitude, but of congruity; it is not ‘like what the Lord the Spirit effects,’ but ‘this transformation advances majestically in a style befitting the Lord the Spirit to effect in us.’ Compare 2 Corinthians 2:17, “as of sincerity, as of God, in the sight of God speak we in Christ;” and John 1:14, “The Word was made flesh and dwelt among us, and we beheld His glory, glory as of (such as became) the only begotten of the Father.”(3)
Another rendering—“the Lord of the Spirit” makes good Greek, and is advocated by Meyer, De Wette, Ostander, etc. But, as a title of Christ, it is totally unexampled; and though an appeal is made in support of it to Christ’s being the Giver or the Spirit, the two phrases are not similar, and it is incongruous with N. T. usage. The only other rendering, “the Lord the Spirit,” while it is the usual sense of two nouns so placed (such as “from God the Father,” Galatians 1:3, Gr.), is in more strict consistency with the immediate context than the others.

04 Chapter 4 
Verse 2
2 Corinthians 4:2. but we have renounced the hidden things of shame—those arts for gaining converts (referred to in chap. 2 Corinthians 2:17) which those who practise them are fain to “hide,” from their “shameful” character,—not walking in craftiness—such as was used to entrap our Lord into some treasonable utterance (Luke 20:23), and of Satan’s subtilty in beguiling Eve (chap. 2 Corinthians 11:3); employed either in adulterating the truth (as in chap. 2 Corinthians 2:17), or in so trimming as to keep out of view or shade off those features of it which are distasteful to the natural mind, and bring into artful prominence whatever may attract,

but by the manifestation of the truths—the naked truth, whose intrinsic majesty and Divine claims are its best recommendation,—

commending ourselves to every man’s conscience—in which it ever finds an echo, when once apprehended, and that even though resisted,

in the sight of God—to whom alone we look for judgment upon our work (1 Corinthians 4:3; 1 Corinthians 4:5).

Second reason why “we faint not,”—the awful power under which some resist, and some yield to the truth we proclaim:

Verse 4
2 Corinthians 4:4. in whom the God of this world—so called from the mysterious power over men, permitted him since the fall (see Luke 4:6; Hebrews 2:14; Revelation 2:13, “where Satan’s throne is;” Ephesians 2:2)

hath blinded the minds of them which believe not, lest the light of the glorious gospel of Christ, who is the image of God. This He was even in His “emptied” state here below; but it is as “glorified,” now in our own nature, “with the glory which He had with the Father before the world was,” and so held forth in the preaching of the Gospel that He is here spoken of; as having a brightness before which the god of this world cannot stand, knowing that if one ray of it do but enter any soul, his hold over it is gone; and therefore he dreads and strives (in many, too successfully) to hide it from view (see Luke 8:12).

Verse 5
2 Corinthians 4:5. For we preach not ourselves, but Christ Jesus the Lord; and ourselves your servants for Jesus’ sake. Did we preach ourselves, the god of this world would have no cause to fear for his victims: it is in the sinking of ourselves, in our one desire to exalt our Master and save the souls of men, that he knows our strength lies.

Seeing it is God [He] that said, Light shall shine(1) out of darkness, who hath shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ. Even we ourselves had never taken in the light of Christ’s glory, had it not burst upon us by the same power that made the light to arise at the beginning on this dark world. 

Verse 8-9
2 Corinthians 4:8-9. we are pressed on every side, etc.—and who would expect from such instruments those marvellous transformations of character which our ministry effects, were it not that “it is God that worketh in us”?

Fourth reason why “we faint not,”—because, by constant exposure to death in Christ’s service, and thus “dying daily yet behold we live,” we experience “the power of His resurrection as well as the fellowship of His sufferings” (Philippians 3:10), and this only as a prelude to our being eventually “raised up” with Christ to die no more. This thought extends to the end of the chapter.

Verse 10
2 Corinthians 4:10. always bearing about in the body the dying (Gr. ‘the putting to death’) of Jesus,(1)—as virtually dying with Him in our daily exposures to death in His cause: compare 2 Corinthians 4:11; 2 Corinthians 4:16; Romans 8:36; 1 Corinthians 4:9; 1 Corinthians 15:31; 2 Timothy 2:11-13,—that the life also of Jesus might be made manifest in our body.
Verse 11
2 Corinthians 4:11. For we which live are alway delivered unto death for Jesus sake, that the life also of Jesus may be manifested in our mortal flesh—so as to “reckon” and feel ourselves to be with Him risen again and “alive unto God through Jesus Christ.”

Verse 13
2 Corinthians 4:13. But having the same spirit of faith (as the Psalmist), according to that which is written (Psalms 116:10), I believed, and therefore did I speak; we also believe, and therefore also we speak—out of the fulness of our heart’s conviction and experience, “all the words of this life.”

Verse 14
2 Corinthians 4:14. knowing that he which raised up the Lord Jesus(1) shall raise up us also with Jesus,(2) and shall present us with you—the parent in the faith with his spiritual children (see Ephesians 5:27; 1 Thessalonians 2:9; 1 Thessalonians 2:20; Jude 1:24).

Verse 15
2 Corinthians 4:15. For all things are for your sakes:—‘Yes; for as I have said, “we are your servants for Jesus’ sake,” and that “He that raised up the Lord Jesus shall raise up us also with Him, and shall present us and you” together, so now I say that the whole economy of redemption and the entire ministry of reconciliation are for the ingathering and perfecting of the redeemed,

that the grace, being multiplied through the many, may cause the thanksgiving to abound unto the glory of God. This clause, thus correctly rendered, is somewhat obscure; but of the three or four ways in which it has been understood, the following alone seems to suit the scope of the passage and the emphasis of the words—‘that the rich fruits of the Christian ministry, raising songs of thanksgiving for the grace which produces them, may yield a like rich revenue of glory to God.’

Verse 16
2 Corinthians 4:16. Wherefore—on all the foregoing grounds—we faint not; but though our outward man is decaying (see on 2 Corinthians 4:10-12), yet the inward man is renewed day by day—under a growing experience of “the power” of His resurrection.

Verse 17
2 Corinthians 4:17. For our light affliction, which is but for the moment—only temporary and but momentary,—worketh for us more and more exceedingly an eternal weight of glory; while we look—that is, not ‘so long as we look,’ or ‘provided we look,’ but ‘looking as we do,’ or ‘inasmuch as we look’—not at the things which are seen, but at the things which are not seen: for the things which are seen are temporal; but the things which are not seen are eternal. ‘Did we look upon our troubles in the light of “things seen and temporal,” they would seem not “light,” but heavy indeed; looked at in this light, far from “momentary,” they would seem distressingly protracted; and looked at in this light, instead of working for us any good, they would seem to work us only evil and that continually; but looking on them, as we do, in the light of “the things that are unseen and eternal,” their character is entirely changed, and instead of heavy, they seem to be “light;” far from tedious and protracted, they seem but “for the moment,” and in place of doing us any real harm, we find them “working for us more and exceedingly an eternal weight of glory.” O what a change does the point of view make here! But is not this the experience of every one who has been “renewed in the spirit of his mind,” in whom “old things have passed away, and all things have become new”?

05 Chapter 5 

Introduction
Verse 1
2 Corinthians 5:1. For we know that if(1) the earthly house of our tabernacle be dissolved—or ‘our earthly tent-house be taken down,’

we have a building from God—meaning the resurrection-body, called “a building” in contrast with the tent-house of our present frame,

a house not made with hands (like the buildings we erect), eternal in the heavens.
Verse 2
2 Corinthians 5:2. For verily in this (tabernacle) we groan, longing to be clothed upon with our habitation which is from heaven—viewed as “from heaven,” because the distinguishing properties of the resurrection-body will be the efflux of that resurrection-life which resides in “the Lord from heaven.” And, as Bengel says, if it be “from heaven,” the thing meant cannot be heaven itself.

It will be observed that a new figure is here introduced; the glorified body, first held forth as a house, is now figured as a clothing. But the one figure is not substituted for the other; the two are combined; and by what in ordinary writings would be called a mixture of metaphors, we are said to be “clothed upon” with a “house.” But besides that the Scripture figures form so light a vehicle for conveying spiritual truths that the thing figured often shines through, and, in fact, absorbs, the figure, it so happens that in the present case the incongruity is only apparent. For “our house which is from heaven” will be no such gross fabric as the word “house” might suggest, but of such refined and subtle spirituality that, to represent it as a clothing of celestial radiance enshrining the perfected spirit, if a figure at all, is one as natural as it is beautiful.(1)
Verse 3
2 Corinthians 5:3. seeing that we shall indeed be found clothed, not naked. This rendering, though not so literal as the Authorised Version, seems necessary to convey in our language what is certainly meant; Rendered as in our Authorised Version, a shade of doubt is undoubtedly conveyed to every English ear; while full certainty as to his eternal future is, in every varied form, conveyed here in almost every verse down to the ninth. And though competent scholars question whether in Biblical Greek the same certainty is conveyed by the particle here used as in classical Greek, vet, since this is only doubted, while it is admitted that the context must be our chief guide, we seem shut up by the present context—in order to exclude that shade of doubt which the Authorised Version suggests—to render the words as we have done. As to the word “naked” here, it would be a mistake to refer it, as some do, to the spiritual ‘defencelessness’ in which the wicked will be found at the great day—an idea foreign to the passage, and particularly incongruous just after an assurance of the very opposite had just been expressed. Bengel’s idea, too, is equally alien from the manifest sense—‘if so be we shall be found not in the disembodied state of the deceased’ when Christ comes. The next verse points to the real allusion—to that notion (so natural to all thoughtful Pagans, who were strangers to the doctrine of a resurrection) that the body, in its very nature, is nothing better than a clog to the only real part of man, his soul, which will never be capable of full development till disengaged by death from that encumbrance. (In this the best interpreters agree.)

Verse 4
2 Corinthians 5:4. For indeed we that are in this tabernacle do groan, being burdened: not for that we would be unclothed, but that we would be clothed upon, that mortality (Gr. ‘that which is mortal’) may be swallowed up of life:—‘It is not that we are weary of a body, as if it were a mere cage from which it were bliss simply to make our escape; but we long that the mortality with which it is smitten, with all the ills which that carries with it, may pass away, and we may find ourselves wearing a form instinct with a life that cannot die.’ The sublime expression “swallowed up” was doubtless suggested by Isaiah 25:8, quoted in the former Epistle (1 Corinthians 15:54), where the same word is used (taken from the LXX., which gives the exact sense of the original).

Verse 5
2 Corinthians 5:5. Now he that wrought us for this very thing is God, who gave unto us the earnest of the Spirit (i.e., ‘the Spirit as the earnest’). This “groaning” is not the mere feeling which nature forces out from many a weary spirit, especially under the manifold ills of life; it is that instinct of the new nature, “wrought of God,” which is eternal life itself begun in the souls of all that believe (John 5:24; John 11:26), and the earnest of all that this will yet be we have in the Spirit given unto us. This last thought is one the apostle often dwells on (see Ephesians 1:13-14; Romans 8:23),

Verse 6
2 Corinthians 5:6. Being therefore always of good courage, and knowing that whilst we are at home in the—body, we are abroad (or ‘away from home’) from the Lord (the Lord Christ): (for we walk by faith, not by sight)—‘we live by the faith of things yet future.’

Verse 8
2 Corinthians 5:8. we are of good courage, I say, and are willing rather to be abroad from the body, and to be at home with the Lord.(1)
Note.—Since the states contrasted in the previous verses are states of embodiment—in mortality now, and hereafter when mortality shall be swallowed up of life—it might seem that the exchange from being “at home in the body” to being “at home with the Lord” means the transition from the one body to the other (and so Meyer and others view it). But (with Alford) it appears to us that the homely wav in which the indefinite phrase “absence from the body and presence with the Lord” is introduced, after the more clearly-defined references to the resurrection-body in the preceding verses, was chosen just to avoid that inference; and this is confirmed by what he says in another place, in the actual prospect of death—“having a desire to depart (or ‘break up’ as from a temporary sojourn) and be with Christ” (Philippians 1:23), an expression which all understand of the intermediate state; that state of which our Lord said to the penitent on the cross, “Today shalt thou be with Me in paradise” (Luke 23:43).

Of this intermediate state Scripture says next to nothing in detail. Indeed this is one of those things in which the silences of Scripture are as remarkable as its utterances. It indulges no prurient curiosity; on some things we yearn intensely to know more, on these we are left quite in the dark, having only conjecture to guide us, and this it is not safe to rest much on. But on its fundamental characteristics we have some clear and precious light:—(1) That it will be a state of conscious existence, we are perfectly certain. To be told that that very day “he would be with Christ in paradise” would have been to mock the dying man if he was to be unconscious of the fact; and since the apostle tells us that while he lived he was in daily communion with Christ—about his work with its difficulties, triumphs, and prospects—how could he say that “to depart and be with Christ was far better” if this was all to be extinguished, and he was to be unconscious even of his own existence? whereas, to be in the immediate and conscious presence of his Lord could not but be felt by him to be “far better.” (2) It will be to be “at home with the Lord.” This word “at home,” when applied to such a case, conveys to the heart what language cannot express. We may call up the feelings of the weary traveller, far away and long away, with no hope of ever reaching it save through perils of every sort, and then ask what word to him is the sweetest, winsomest, warmest, that can greet his ear. But to us strangers and sojourners here, harassed with cares and worried often out of our peace and rest, to whom “without are fightings and within are fears”—not to speak of sorrows and tears—the thought that no sooner is the believer’s spirit disengaged from its clay tabernacle than it finds itself “at home with the Lord” transcends all that language can describe: “He maketh the storm a calm, so that the waves thereof are still: then are they glad, because they be quiet; so He bringeth them to their desired haven.” Yet even this is but the entrance-gate, the threshold, of resurrection-glory; when that organ which was originally formed to be the inlet of all that the soul receives from without, and the outlet of all that it gives out from within, shall be restored, with capacities suited to the higher sphere which it will then occupy.

Verse 10
2 Corinthians 5:10. For we must all be made manifest before the judgment-seat of Christ (The word means more than ‘appear:’ compare 1 Corinthians 4:5, ‘till the Lord come . . . and make manifest the counsels of the heart’),

that each one may receive the things done in the body (Gr. ‘the things through the body’)—the organ of all human action,

according to what he hath done, whether it be good or bad. The ‘we all’ who are to appear together, refer specially here to the preachers and those they have preached to. (The universality of the judgment is expressed sufficiently elsewhere.)

Note.—Three important points are made plain here: (1) That it is untrue that there will be no formal judgment of the righteous when Christ comes. For here the “bad” and the “good” meet together, to be both alike judicially treated; and whatever formality of judgment there may be in the process, it will be the same for both. And though our Lord says that on believing, men “come not into judgment, but have passed from death unto life” (John 5:24), this only means that on believing men cease to be in a condemned, and enter on a justified state, passing from death unto life. Hence (2) that there is no ground for alleging that the judgment of the wicked will take place a thousand years after the Lord comes, and consist exclusively of the wicked; nor (3) that after death saints, imperfectly sanctified here, will (whether by purgatorial fires or any otherwise) experience a change to greater perfection. For if it is on the deeds done in the body that the judgment is to be held, it follows that no change effected after they have left the body will be taken into account in fixing their final state.

Verse 11
2 Corinthians 5:11. Knowing therefore the fear of the Lord—the Lord Christ who is to be our Judge,—we (in the exercise of our ministry) persuade men; but we are made manifest unto God (who knoweth our hearts), and I hope that we are made manifest also in your consciences—to which we willingly leave all charges against ourselves and our work (see on 2 Corinthians 4:2).

Verse 12
2 Corinthians 5:12. We are not again commending ourselves unto you (see chap. 2 Corinthians 3:1), but speak as giving you occasion of glorying on our behalf—enabling you to meet all unworthy attacks upon us, by pointing to what the Gospel which we brought you has made yourselves,—that ye may have wherewith to answer them that glory in appearance, and not in heart—the parties referred to in chap. 10, and described in chap. 11.

Verse 13
2 Corinthians 5:13. For whether we are beside ourselves, it is unto God; or whether we are of sober mind, it is unto you:—‘If tarried away by the glory of the message with which we are burdened, we at times seem beside ourselves (Acts 26:24), it is our zeal for God that urges us on; but if at other times we change our course, and our speech and action seem suspiciously calm, it is to avoid prejudice to our message, and win you to receive it.’

Verse 14
2 Corinthians 5:14. For the love of Christ—not our love to Christ, but (as the following words shew, and other places confirm) Christ’s love to men (see Romans 8:35; Romans 8:37; Galatians 2:20; Ephesians 3:19),—constraineth us—so shuts us up that we cannot choose but act as we do,—because we have thus judged. The aorist is used to express a fixed principle of action, which was laid down once for all and at the outset of his Christian life:—that one died for(1) all, therefore all died—the all in the One; realized in each on his believing (Romans 6:8-12),—and he died for all, that they which live should not henceforth live onto themselves, but unto him who for their sakes died and rose again:—‘Until this new principle of action took possession of us, we all lived to ourselves; some of us for one thing, some for another, but all for self: now, the love of Christ has dissolved every old principle of action, and become the all-absorbing passion of our life: “we are crucified with Christ, nevertheless we live; yet not we, but Christ liveth in us; and the life that we now live in the flesh we live by the faith of the Son of God, who loved us, and gave Himself for us.”’

Note.—Had the apostle held that Christ was a mere creature, and that the supreme duty of every creature is to live to the glory of God, such a principle of action as that here expressed must have amounted to a deliberate withdrawal of his allegiance from God, and making it over to a creature. But since it is certain that he did not consider that his allegiance to God was thereby in the least compromised, it is for those who deny the supreme divinity of Christ in the one Godhead to solve this difficulty.

Verse 16
2 Corinthians 5:16. Wherefore henceforth know we no man after the flesh:—‘Our old principles of judgment are at an end; we now look on persons and things alike in a quite new light;’—even though we have known Christ after the flesh, yet now we know him so no more. There is no reference here to any view of Christ which the apostle himself took before his conversion (as Plumptre and others): the reference is to what Christ during His public ministry on earth appeared even to His own disciples to be, and the light in which they afterwards saw Him. Men may boast that they saw, and heard, and talked with Him in the days of His flesh; but so far from that being any recommendation, so mean and unworthy were the views which the best of us (says the apostle) then entertained of Him, that they are a trouble to us even to remember them; henceforth we wish to know every person and everything in a new light, yea, to know even Christ Himself only as we have now learned to regard Him.

Verse 17
2 Corinthians 5:17. Wherefore if any man is in Christ, he is a new creature: the old things are passed away; behold, they(1) are become new. This verse simply generalizes the preceding statements, stripping them of all reference to himself and those written to, and extending them to all who are “in Christ.”

Verse 18
Comprehensive View of the Christian Ministry, 18-21.

2 Corinthians 5:18. And—to express in brief the whole Divine plan—all things (in this matter) are of God, who reconciled us to himself through Christ(1) Those who take this to mean ‘induced us to give up our enmity to Him,’ go entirely against what the very next verse shews to be meant—that, by putting away the cause of His enmity to us, which lay in sin, He has brought about peace between Himself and us sinners. Meyer, whose testimony here is most valuable, refers to Romans 5:10-11, Ephesians 2:16, Colossians 1:20-21, where men are represented as God’s “enemies,” their uncancelled sin bringing upon them God’s holy wrath, only removed by Christ’s death as a “propitiation.” It is exactly that kind of reconciliation of which our Lord says, “If thou art offering thy gift at the altar, and there rememberest that thy brother hath aught (any good ground of displeasure) against thee ... go thy way, first be reconciled to thy brother (not, dismiss thy bad feeling towards him, but get him to put away his bad feeling towards thee) and then . . . offer thy gift” (Matthew 5:23-24),(2)
and gave unto us the ministry of reconciliation—the office of proclaiming this great fact to the world;

Verse 19
2 Corinthians 5:19. to wit—(to be more particular)—that God was in Christ, reconciling the world unto himself, not reckoning unto them their trespasses. This shews conclusively, as already said, that the reconciliation of the preceding verse means the removal on God’s part of His just ground of offence against us

His not “reckoning” to men their “trespasses.” This is here said to take place “in Christ;” though in what sense, is reserved for the last verse, But a noteworthy change is made in the form of expression. In 2 Corinthians 5:18 it was that “God reconciled us,” meaning, once for all by that propitiatory death of His Son, in which He received righteous satisfaction for our “trespasses” (see Romans 5:10; Hebrews 9:26): here, it is “God is in Christ reconciling the world unto Himself,” expressing the continued reconciliation of individual souls to Himself, as each successively welcomes this reconciliation, made once for all on the cross, as the appointed way of his personal reconciliation to God,

and having committed unto us the word of reconciliation—the glad tidings to proclaim to men. 

Verse 20
2 Corinthians 5:20. We ace ambassadors therefore on behalf of Christ, as though God were intreating by us (as His mouth), we beseech you on behalf of Christ, be ye reconciled to God. Calvin would extend this reconciliation to the daily forgiveness which believers themselves stand in need of, because the Epistle is addressed to believers. But besides that the opening verse of the next chapter is a word to them, the call is evidently to all unreconciled ones whom his words might reach, no longer to withhold their seal to that great act of God in the death of His Son in which lay their only hope of reconciliation to Him.

Verse 21
2 Corinthians 5:21. Him(1) who knew no sin he made to be sin on our behalf,(2) that we might become the righteousness of God in Him. This is the most systematic, the most comprehensive, and the most unmistakeable expression of the Divine intention in the death of Christ which the New Testament contains; settling vital questions in Christian theology, and affording unspeakable relief to consciences burdened with a sense of sin. (1) So far from God requiring to be moved by the death of Christ to compassionate and provide salvation for a sinful world, it was God Himself who spontaneously sent His Son on this errand into our world. (2) Sinlessness, in the most absolute sense applicable to a creature nature, is here ascribed to Christ; expressing precisely what Christ said of Himself immediately before His apprehension, “The prince of this world cometh, and hath nothing in Me” (John 14:30); and what the Epistle to the Hebrews says of His death (2 Corinthians 9:14), “He offered Himself without blemish unto God.” Therefore (3) to be “made sin” cannot mean to be made personally sinful, either in act or inclination: but neither must it be rendered “made a sin-offering,” to which many expositors would reduce the words. ‘It is to be noted (says Meyer) that the word “sin” here—and the precisely similar phrase, Galatians 3:13, “made a curse for us”—necessarily includes in itself the notion of guilt, but guilt not His own (who knew no sin ); hence the guilt which through His death was to be removed from men was transferred to Him, and so the justification of men is imputative.’ (4) This settles beyond dispute the “righteousness of God” which we become in Him. For if Christ, while personally righteous, was “made sin”—not personally, but by transference to Him of our guilt, with all its penal effects—clearly “we,” while personally guilty, are “made the righteousness of God in Him” by transference of His righteousness to us. Both are equally imputative; in both cases the act is purely judicial. (See Romans 5:18, where the same judicial sense of “sin” in the sense of guilt, and of “righteousness” in the sense of justification, is clearly intended.)

“Our faith receives a righteousness 

That makes the sinner just.”

06 Chapter 6 

Verse 1
2 Corinthians 6:1. And working together with him, we entreat also that ye receive not the grace of God—compare Acts 24:24, “the gospel of the grace of God,” and Acts 13:42, “persuaded them to continue in the grace of God,”—in vain:—‘Having pleaded with the unreconciled, as though God were pleading by us, no longer to resist the yearning desire and the gracious provision of God in Christ for their reconciliation, we now turn to you, already reconciled, and, in the same capacity of “workers together with Him,” entreat you to turn that grace to practical account, by “walking worthy of the vocation wherewith ye are called.”’

Verse 2
2 Corinthians 6:2. (for he saith (Isaiah 49:8), At an acceptable(1) time I hearkened unto thee, and in the day of salvation I succoured thee. The whole strain of prophecy from which these words are quoted is brightly Messianic, and the words quoted were addressed by Jehovah to “His Servant” the Messiah, assuring Him that He is fully alive to His rightful claims, that He “hearkens to Him at the choice time” (‘the tense is the prophetic perfect’(2)); for Jehovah had said, “Ask of me, and I will give Thee the heathen for Thine inheritance, and the uttermost parts of the earth for Thy possession” (Psalms 2:8), and when “the day of salvation” arrives He will not fail to make His promise good. Well, says our apostle here,—behold, now is the acceptable time; behold, now is the day of salvation):—‘Do ye, Gentile converts, therefore, make this good in your own case, shewing, by what the Gospel has made you to be, that this is no name but a glorious reality.’

Ver. 2. giving, etc. The connexion is with the opening words of the chapter, As “working together with God,” and . . . giving no occasion of stumbling in any thing, that our ministration be not blamed. How far the opposite of this was the uniform procedure of the apostle, he protests in the remarkable and glowing verses that follow.

Verse 4
2 Corinthians 6:4. but in everything commending ourselves as (beseems) ministers of God—particularly in patience . . . distresses—four forms of trial of a personal nature;

Verse 5
2 Corinthians 6:5. in stripes . . . tumults—from without, arising from opposition to his ministry;—in labours . . . fastings—undergone as a self-denying Christian and minister of Christ;

Verse 6
2 Corinthians 6:6. in pureness... in the Holy Ghost—probably such manifestations of the power of the truth as left no room for doubt that it was the Holy Ghost “giving testimony to the word of His grace.”

Verse 7
2 Corinthians 6:7. in the word of truth ... by the armour of righteousness on the right hand and on the left—by our conscious rectitude, which, amid all attacks both from open and concealed enemies, is our defence wherever we turn. So we take these words (with Calvin). To understand it of the “righteousness which is of faith” (as Meyer does, and Alford after him), seems here out of place.

Verse 8
2 Corinthians 6:8. . . . as deceivers—in the account of our enemies,—and yet true in reality;

Verse 9
2 Corinthians 6:9. as unknown—by the great indifferent world,—and yet well known—by all who take the trouble to hear us, and specially by all who have felt the quickening power of our preaching (chap. 2 Corinthians 3:2, 2 Corinthians 4:2). We can say of ourselves as our Master said to the high priest, “We ever speak openly to the world; in secret have we said nothing” (John 18:20);—as dying, and behold, we live—‘We seem to “die daily” in our Master’s service (see on chap. 2 Corinthians 4:10-12); but lo! despite all this, through that spring of new life which is in us and the power of Christ resting on us, here we still are;’—as chastened, and not killed. The words are taken from Psalms 118:18 (LXX.), “The Lord hath chastened me sore, but He hath not given me over unto death.” Probably the thing here meant is simply that in all he had to endure as a minister of Christ, however unjust on the part of others, he experienced a chastening effect from the Divine hand, keeping him down and mellowing his character. The next words seem to confirm this:

Verse 10
2 Corinthians 6:10. as sorrowful, yet always rejoicing—“sowing in tears, yet reaping in joy;” a paradox to which no true servant of Christ, who “watches for souls as one that shall give account,” is quite a stranger;—as poor—in this world’s goods,—yet making many rich—putting them in possession of “the true riches” (Luke 16:1), “a treasure in the heavens that faileth not” (Luke 12:33). See chap. 2 Corinthians 8:9; James 2:5; Hebrews 10:34; Heb_11:26;—as having nothing (earthly), and yet possessing all things—for “all things are ours” (1 Corinthians 3:21). Perhaps, however, all needful temporal supplies may also be in view; for, writing to the Philippians, when depending from day to day on what his converts might thoughtfully send him, he expatiates with a touching gratitude on their considerate attention to his wants, and ends with these words, “But I have all, and abound” (Philippians 4:10-19).

Thus ends this noble strain! But it is only to pass into an equally impassioned strain of entreaty, to those who were the fruits of so self-consuming a ministry of reconciliation, to manifest the grand design of it—the calling out of an unbelieving and unholy world a people who should shine, by their Christian example, “as lights in the world, holding forth the word of life.”

Verse 11-12
2 Corinthians 6:11-12. Our month is open unto you, O Corinthians, our heart is enlarged. Ye are not straitened in us, but ye are straitened in your own affections—‘If there is any want of openness between us, it is not on our part, but all on your own; injurious thoughts of us, bred of unworthy suspicion of our motives, have haply chilled your feelings, cooled your love; as for our feelings towards you, they are the same as ever.’

Verse 13
2 Corinthians 6:13. Now for a recompense in like kind (I speak as unto my children), be ye also enlarged—‘As a spiritual father to his children in the faith, let me ask you to open your hearts frankly to me, as mine is opened to you, and suffer me now freely to counsel you.’

Verse 14
2 Corinthians 6:14. Be not unequally yoked with unbelievers. The figure is drawn from the heterogeneous yoking of animals in a team (compare Deuteronomy 22:10, “Thou shalt not plough with an ox and an ass together;” and see Leviticus 19:19); and though the more immediate reference probably is to too intimate association with their unconverted fellow-citizens at feasts, and especially to intermarriage with heathens, it is doubtless meant to embrace all entangling association with those whose close fellowship would have a deadening effect on their religious life,

for what fellowship have righteousness and iniquity? On the meaning of “righteousness” here, see on 2 Corinthians 6:7,

or what communion hath light with dark-ness? Compare Luke 16:8; 1 Thessalonians 5:5; Amos 3:5; Ephesians 5:7-8; 1 John 1:6-7.

Verse 15
2 Corinthians 6:15. And what concord hath Christ with Belial? From the use of this proper name, and the antithesis with Christ, it evidently is meant (like Beelzebub in Matthew 12:24) as a synonym for Satan (Stanley),

or what portion hath a believer with an unbeliever? It is not their having different speculative opinions about religion that makes intimate fellowship between them impracticable; it is that a “believer” is supposed to breathe a different atmosphere, to live for fundamentally different ends, and to have entirely different interests and tastes and modes of action, from an “unbeliever.” (See on chap. 2 Corinthians 5:16-17.)

Verse 16
2 Corinthians 6:16. And what agreement hath the temple of God with idols? for we(1) are the temple of the living God-not only in contrast with the dead idols in the heathen temples, but to express the living character of the temple itself (1 Peter 2:5);

even as God hath said, I will dwell in them, and walk in them; and I will be their God, and they shall be my people. The quotation is from Leviticus 26:12 (as in LXX.), save the first words, ‘I will dwell in them,’ which seem to be a combination of Psalms 68:18 (LXX.) and of the import of several other passages. No language, surely, could more emphatically express the radical contrast between “believers” and “unbelievers” than this.

Verse 17
2 Corinthians 6:17. Wherefore, come ye out from among them, and be ye separate, saith the Lord, and touch no unclean thing. We have here another quotation, from Isaiah 52:11, in which Israel is prophetically summoned to shake off the defilement they contracted by their long residence among the idolaters of Babylon, by finally quitting it;

and I will receive you—a reminiscence from Ezekiel 20:34, as rendered in the LXX.,

and will be to you a Father, and ye shall be to me sons and daughters, saith the Lord Almighty. This is a free combination of various passages in the Old Testament—such as Jeremiah 31:9, Isaiah 43:6; and as the word “Almighty” occurs nowhere in the Old Testament save in the LXX. of 2 Samuel 7:8, it is possible that 2 Corinthians 6:14 of that chapter may have come under the apostle’s eye while writing (or dictating) this sentence. The spirit of these concluding words may be thus expressed:—‘Hard duty this (ye will say) in such a case as ours; for if we are to “come out from among” all unbelievers, all idolaters, all the unclean, we shall have to come out from all our nearest and dearest relatives, even fathers and mothers.’ ‘Perhaps so (replies the apostle), but even then ye will find One who will be to you what all the parents in the world cannot be, and ye will be to Him sons and daughters in a sense unutterable and eternally enduring.’ (Compare Psalms 27:10.) And here there seems, too, a touching reminiscence of our Lord’s own words to Peter when he said, “Lo, we have left all and have followed Thee:”—“Verily I say unto you, there is no man that hath left house, or brethren, or sisters, or mother, or father, or children, or hinds for my sake and for the Gospel’s sake, but he shall receive a hundredfold now in this time, houses and brethren, and sisters and mothers, and children, and lands, with persecutions; and in the world to come eternal life” (Mark 10:28-30), and our Lord Himself was the first to exemplify, in His own case, this re-construction of all the relationships and affections of life, on the basis of a deeper and more enduring tie, after they have been sacrificed in their natural form on the altar of lofty principle (see Matthew 12:46-50). 

Note.—Though “unequal yoking” here seems to have no special reference to marriages of this character, yet, as a fact, greater and more varied evils, from the very earliest period and in every age, have sprung from this cause than can well be described. It was the immediate cause of that frightful wickedness that brought the flood upon the old world (Genesis 6:1-7). Against this snare the Israelites were repeatedly warned in view of their entrance into the Promised Land (Exodus 34:16; Deuteronomy 7:3-4, etc.). Into this pit Samson fell to his cost ( 14:3); and Solomon (1 Kings 11:1-10); and on account of the extent to which marriage with strange wives had been carried during the captivity, Ezra ordered a national humiliation, which was followed by a formal undoing of the unlawful connexion (Ezra 9:10). Of course, by how much the Christian calling is higher, and the consecration it implies more sacred, than that which preceded it, the more glaring is the inconsistency, and the greater the loss incurred. The result—on a principle obvious enough—is, not that the “righteousness” of the one party dissolves the “unrighteousness” of the other, but that the lower drags down the higher (see 1 Corinthians 15:33).

07 Chapter 7 

Verse 1
2 Corinthians 7:1. Having, therefore, these promises, beloved, let us cleanse ourselves from all defilement of flesh and spirit, perfecting holiness in the fear of God. It is a pity that this verse has been detached from the preceding chapter, of which it forms the natural close; for the “promises” meant are no other than those in 2 Corinthians 7:16-16, and the exhortation here given is simply a more comprehensive form of the call to separate themselves from all contamination. In the preceding verses it was the contamination of too close an association with unholiness in others; here, it is to separate themselves from unholiness in themselves. First, from defilement of the flesh ("the lusts of the flesh"); next, “defilement of the spirit.” The apostle regards the whole nature as thoroughly defiled by sin; and classing himself and his Jewish fellow-converts along with the Gentiles, he says, “Among whom (‘the children of disobedience’) we all once lived in the lusts of our flesh, fulfilling the desires of the flesh and of the mind (or ‘thoughts’);” calling both kinds of desires alike “the lusts of the flesh” (Ephesians 2:3), or carnality. Also, in Galatians 5:19-21, in a long catalogue of the “works of the flesh”—one-half of which are of so spiritual a nature, that if there be “defilement of spirit” at all, these must belong to it—there, too, they are called “lusts of the flesh.” But whereas there, it is said, “They that are Christ’s have crucified the flesh with its passions and lusts” (Galatians 5:24), in virtue of their union with Christ; here the exhortation is to continue doing this. And there is no inconsistency. In principle, it is done at once, when if “any man is in Christ, he is a new creature,” the death-blow being then given to the reigning power of sin in the heart; but this seed has to be gradually developed into universal holiness. Accordingly it is added,—perfecting holiness in the fear of God (1 Peter 1:15-16).

What had been merely alluded to in chap. 2 Corinthians 2:12-14, is here explained in touching detail.

Verse 2
2 Corinthians 7:2. Open your hearts to us (Gr. ‘Make room for us,’ in your hearts), (see on 2 Corinthians 6:11-13); we wronged no man (when we were with you), we corrupted no man, we took advantage of no man—referring to the cruel insinuations by which it was sought to poison the minds of his converts against him.

Verse 3
2 Corinthians 7:3. (1) I say it not to condemn you—‘I charge none of you with having said this of me; but since it has been insinuated in some quarters, I must repel it as a cruel wrong; against yourselves I have nothing to say,’

for I have said before (several times in effect, 2 Corinthians 1:14, 2 Corinthians 2:4, 2 Corinthians 3:2, 2 Corinthians 6:11-12), that ye are in our hearts (so Philippians 1:7) to die together and live together—an expression of enduring affection, not unknown in classical writings (and see 1 Thessalonians 3:8).

Verse 4
2 Corinthians 7:4. Great is my boldness of speech toward you, great is my glorying on your behalf: I am filled with comfort, I overflow with joy in all our tribulations. Now follows the cause of this exuberance of feeling.

Verse 5
2 Corinthians 7:5. For even when we were come into Macedonia, our flesh had no relief (see on chap. 2 Corinthians 2:12-13), but we were troubled on every side; without were fightings (from enemies), within were fears—for his work, his converts, his reputation.

Verse 6-7
2 Corinthians 7:6. Nevertheless he that comforteth the bowed down, even God, comforted us by the coming of Titus;
2 Corinthians 7:7. and not by his coming only, but also by the comfort wherewith he was comforted in you—bringing back such gladdening intelligence of your spiritual state,—when he told us your longing—to see me again,—your mourning, your zeal for me—in spite of malicious insinuation against me,—so that I rejoiced yet more—than at his mere return.

Verse 8
2 Corinthians 7:8. For though I made you sorry with my former epistle, I do not regret it, though I did regret it—a strong expression of the pain it gave him to write as he had done, insomuch that he was haunted ‘with the impression that he had expressed himself too strongly, which he was now glad to find was not the case:—for I see that that epistle made you sorry, though but for a season.
Verse 9
2 Corinthians 7:9. Now I rejoice . . . that ye were made sorry unto repentance—unto a complete change of mind about this case; the sorrow, though sharp, was short and it was salutary,—for ye were made sorry after a godly sort, that ye might suffer loss by us in nothing—our treatment of you proved to be of God for your good.

Verse 10
2 Corinthians 7:10. For godly sorrow worketh repentance to salvation, a repentance bringing no regret. The two words here used mean quite different things, and the difference is so important that the same word should not have been used for both in the Authorised Version. The first word means that gracious change of mind which the English word “repentance expresses;” but the second word means only regret for something previously done, even though unaccompanied by any change of heart. Thus it is said of Judas, that when he saw that the Lord whom he had betrayed was condemned, he “repented himself. . . went away, and hanged himself” (Matthew 27:3; Matthew 27:5). But it is the second word here used, not the first, which is there employed. Although, therefore, one might like to retain the happy alliteration of our Authorised Version here, it could only be done by sacrificing a most important distinction in the sense; this, namely, that the “repentance unto salvation” which godly sorrow worketh is what no one will ever have cause to ‘regret or be sorry for,’(1)
but the sorrow of the world worketh death—mere regret for wrong done. Such remorse of conscience, however pungent—which is all that “the world” reaches at its best—has no subduing, chastening, saving effect, but on the contrary, has an embittering, corroding, consuming effect, “working death;” a death which being put in contrast with “salvation” as the fruit of genuine repentance, must mean (as Meyer rightly says) eternal death. In the case of many besides Judas, when the “sorrow of the world” works despair, existence is felt to be intolerable, and self-destruction sends them to “their own place” (Acts 1:25).

Now follow the features of that godly sorrow, the effect of which had been so remarkable, that the apostle was transported at the tidings he received of it

Verse 11
2 Corinthians 7:11. For . . . what earnest care—in contrast with former indifference,—yea, what clearing of yourselves—from all real connivance at the deed,—yea, what indignation—against the deed, at length seen in its true light, and against yourselves for so long and so tamely enduring it,—yea, what fear—of his having to “come to them with a rod” (1 Corinthians 4:21),

yea, what longing—for another visit, even though in severity, if necessary,

yea, what zeal—in the cause of church purity, too long neglected,

yea, what avenging—of the offence committed.

In every thing ye approved yourselves to be pure in the matter—not free of blame, but thoroughly in earnest, straightforward, and thoroughgoing in the case.

Verse 12
2 Corinthians 7:12. So then, although I wrote unto you, I wrote not for his cause that did the wrong, nor for his cause that suffered the wrong. Who this was has been much disputed. The only natural interpretation is, the father of the incestuous person supposed by most in that case to be still alive. But how in that case there could be a marriage at all, it is hard to see. On 1 Corinthians 5:1 we expressed the presumption that the father must have been dead; in which case the dishonour done to his memory may be what is here referred to. But if that be thought not natural, since no other than the father can well be meant, we shall have to suppose that the incestuous act was done in the father’s lifetime, which, of course, would place it in a more monstrous light,

but that your earnest care for us(1) might be made manifest unto you in the sight of God. All the principal authorities read thus. But since at first sight the sense seems rather to be “that our care for you” might appear, the reverse way of reading it has been substituted in our Authorised Version (doubtless from Beza, certainly on slight external authority). But the true reading, when narrowly looked at, will be found to suit the context best—that he wrote in order that by executing the order which he gave them, trying and peremptory as it was, ‘their regard for his apostolic authority and himself too might be manifest to themselves before God.’ What follows seems to confirm this.

Verse 13
2 Corinthians 7:13. Therefore we were comforted: and in our comfort we joyed the more exceedingly for the joy of Titus, because his spirit hath been refreshed by you all (as already stated, 2 Corinthians 7:7). The exuberance of feeling here can be explained only by a combination of things—the extraordinary hold that this church of Corinth had taken upon his interest and affections, as in all its circumstances the most wonderful fruit which his apostolic labours had ever produced—insomuch that he had held them up “boastingly” to other churches; the deep disappointment which divisions and disorders among themselves had occasioned; the heart-breaking distress and alarm for them which the breaking forth of old sensualities, and the manifestations of incipient scepticism on such vital matters as the resurrection, had caused; the feverish anxiety with which he awaited the arrival of Titus, to know whether his sharp letter to them had been well or ill taken; and now, the fact that not only had the effect of his Epistle far exceeded his expectation, but that Titus himself had come to him brimful of the comfort he had had in them and the delightful fellowship he had enjoyed amongst them.

Verse 14
2 Corinthians 7:14. For if in any thing I have gloried to him on your behalf, I was not put to shame—‘the event has justified to himself the high character I gave him of you.’

Verse 15
2 Corinthians 7:15. And his inward affection is more abundantly toward you, whilst he remembereth the obedience of you all, how with fear and trembling ye received him—‘how, instead of receiving him with cold suspicion, with a haughty disposition to justify yourselves and resent his interference, ye received him with a trembling anxiety to yield implicit obedience to whatever might be deemed necessary to repair the injury that had been done.’ No wonder, then, that he adds, as a closing word,

Verse 16
2 Corinthians 7:16. I rejoice that in everything I am of good courage concerning you.
08 Chapter 8 

Verse 1
2 Corinthians 8:1. Moreover, brethren, we make known to you the grace of God which hath been bestowed on the churches of Macedonia. That celebrated peninsula which lies between the Adriatic Sea on the west and the Ægean Sea on the east, was divided into two parts, of which the southern and narrower portion was Achaia or Greece, and the northern and wider portion was Macedonia proper, or what constituted the ancient kingdom of that name. To the former division belonged Corinth, whose Christian Church owed its existence to our apostle, with Athens, where he failed to establish one. To the Macedonian division belonged Philippi, where the first European church was established; and Thessalonica, the seat of the second church; and Berea, where there certainly were “noble” Christians (Acts 17:11), and in all probability an organized church, with, no doubt, smaller groups of Christians lying between those places, or scattered up and down the province, and considered as belonging to “the churches” just named. These are “the churches of Macedonia,” whose Christian liberality is here so admiringly described and held up for imitation.

Verse 2
2 Corinthians 8:2. how that in a great trial of affliction—the nature and severity of which may be gathered from the storm of opposition in which they rose into existence (Acts 16:12 to Acts 17:13, with 1 Thessalonians 1:6; 1 Thessalonians 2:14),

the abundance of their joy, and their deep poverty abounded unto the riches of their liberality(1)—a striking collection this of redundancies, contrasts, and apparent paradoxes of language, as if words could hardly be found to describe their admirable conduct: “the abundance of their joy abounded;” their joy in a great trial of affliction; “their deep poverty” overflowed into “the riches of their liberality.” The “extreme poverty of these Macedonian congregations”(says Stanley) “was probably shared by them in common with all other parts of Greece, except the two great Roman colonies of Patræ and Corinth. The condition of Greece in the time of Augustus (as Arnold says in his Roman Commonwealth) was one of great desolation and distress. ... It had suffered severely by being the seat of successive civil wars. . . . Macedonia had lost the benefit of its mines, which the Roman Government had appropriated to itself, and was suffering from the weight of its taxation. . . . The provinces of Macedonia and Achaia, when they petitioned for a diminution of their burdens in the reign of Tiberius, were considered so deserving of compassion, that they were transferred for a time from the jurisdiction of the Senate to that of the Emperor [as involving less heavy taxation].” Such poverty might well have been thought to exempt them from contributing to the relief of others, probably no poorer than themselves. But, as is often seen in such cases, instead of taking advantage of this excuse, the “joy” of a new-found salvation not only overpowered all sense of their “poverty,” “deep” as that was, but rose into “rich liberality. No doubt they would feel the force of what had been said to the Corinthians, If we (Jews) sowed unto you (Gentiles) spiritual things, is it a great matter if they shall reap your carnal things?” (1 Corinthians 9:11). The Philippian church had stood alone in supplying the apostle’s own wants, on his departure from Macedonia (Philippians 4:15-16), and even after his imprisonment at Rome, they “sent once and again unto his necessities” (Philippians 2:25). And as to the Thessalonians, they supplied the wants of their own poor members so liberally, that the apostle had to caution them against allowing idlers to take advantage of them (2 Thessalonians 3:10-12).

Verse 3-4
2 Corinthians 8:3. For according to their power, yea, and beyond their power, they gave of their own accord.
2 Corinthians 8:4. beseeching us with much entreaty. The apostle would hardly let them give what they offered, as being too much in their circumstances, but they insisted: in the matter of this grace,(1) and the fellowship in the ministering to the saints—that we would not deny them the privilege of having their own share in this good work.

Verse 5
2 Corinthians 8:5. And this they did, not as we hoped, but—far exceeding our expectations,—first they gave their own selves to the Lord (the Lord Jesus), and to us (as acting for Him) by the will of God. This evidently means something more than that, having consecrated themselves to Christ at the time of their conversion, they now gave this gift as an act of Christian principle. When the proposal was first submitted to them, as a thing not only eminently Christian in itself, but fitted to melt down Jewish prejudice against uncircumcised converts, the whole thing would seem to them a new idea; and meeting probably by themselves, and praying over it, they seem to have made a fresh gift of themselves to the Lord and to the apostle and his associates as His honoured servants in this business. The associates, it would appear, were “Sopater of Beroea,” one of the Macedonian churches, and Aristarchus and Secundus of Thessalonica, another of those churches; for these accompanied our apostle in his journey to Jerusalem, and were probably the bearers of this collection (Acts 20:3-4).

Verse 6
2 Corinthians 8:6. Insomuch that we desired Titus, that as he had made a beginning before—that is, when he went with others to Corinth as the bearer of his First Epistle to that Church, and availed himself of that opportunity to bring the proposal for this collection before them, and made a beginning in preparing for it,—so he would complete in you this grace also.
Verse 7
2 Corinthians 8:7. But—to bring this to a point—as ye abound in every thing, in faith, and utterance, and knowledge (see 1 Corinthians 1:5), and in all earnestness—such as that exemplified in carrying out his directions in the painful case of the incestuous person (2 Corinthians 7:11), as the next clause seems to shew was specially in view,—and in your love to us, see that ye abound in this grace also. 
Verse 8
2 Corinthians 8:8. I speak not by way of commandment—as laying my commands upon you to exercise your liberality,—but as proving through the earnestness of others the sincerity also of your love—to let it be seen that ye are not behind others in the outcome of your love.

Verse 9
2 Corinthians 8:9. For ye know the grace of our Lord Jesus Christ, that, though he was rich, yet for your sakes became poor, that ye through his poverty might become rich. We have here an example of the apostle’s beautiful practice of connecting the most familiar duties and incidents of life with the grandest and most affecting truths of the Gospel, thereby teaching Christians to see everything, and discharge every duty, in the light and under the power of those saving truths.

And not only so, but it is just where, all unexpectedly, those truths are brought in to stimulate to very familiar duties, that they are expressed with a fulness and a sublimity not elsewhere to be found. (See Ephesians 5:25-33; Titus 2:9-14; Philippians 2:4-11, etc.) Here it is confined to a single verse, but one expressing the whole scheme of redemption in the Person and work of Christ in the fewest possible words, in the most affecting form, and with a suitableness to the case in hand which has in every age given it untold practical power. Every word here must be weighed.

1. “Grace,” when used by itself in the New Testament, denotes the whole compassion and love of God to sinners of mankind in Christ Jesus, embracing His eternal purposes of salvation, and every step in the process of it from first to last. (See, for example, Romans 5:21; Ephesians 2:7-8; John 1:14; John 1:16-17.) Hence the Gospel is allied “the Gospel of the grace of God,” and “the word of His grace” (Acts 20:24; Acts 20:32; Acts 14:3). In this all-comprehensive sense it is used here.

2. When our apostle would lay peculiar stress upon anything connected with Christ, he loves to give Him His full name—“Our Lord (or “The Lord”) Jesus Christ.” Out of numberless such cases (exclusive of salutations, etc.), we may refer to Acts 16:31; Romans 5:21; Rom_6:23; Rom_8:39; 1 Corinthians 15:57; Galatians 6:14; Philippians 3:20. When therefore we read here of “the grace of our Lord Jesus Christ,” we are prepared for something emphatic and impressive. Accordingly,

3. This grace is held forth as, on the part of Christ Himself, purely spontaneous. So in Acts 20:28; Galatians 1:4; Galatians 2:20; Ephesians 5:25-27, etc. Elsewhere it is represented as, on His part, the acceptance and execution of a trust committed to Him—the discharge of a work given Him to do. (John 5:30; John 6:38; Luke 22:42; John 18:11.) But as if to shew how both views blend into a harmonious unity, we find our Lord Himself saying, “Therefore doth my Father love me, because I lay down my life, that I may take it again. No one taketh it away from me, but I lay it down of myself. I have right to lay it down, and I have right to take it again. This commandment received I from my Father” (John 10:17-18).

4. Those who, with the old Socinians, deny the pre-existence of Christ, regard the period of the “riches” and the “poverty” of Christ as one and the same period. There was no transition (they hold) from the one state to the other, but His “grace” consisted in an exercise of self-denial, in that, “though rich,” He lived as one who “was poor”—who, though entitled to royalty and destined to a kingdom, yet refused it when pressed upon Him by enthusiastic admirers. (So Grotius, De Wette, etc.) Even some orthodox critics (as Osiander, Philippi, etc.) so far concur in this as to hold that there is no transition here from Christ’s pre-existent riches to His earthly poverty, but that the reference is to the self-denial which He exercised through all His earthly life, so veiling that fulness of the Godhead which dwelt in Him that “the world knew Him not,” and only the spiritually discerning “beheld His glory.” The criticism on the Greek word on which they found this, and our reply to it, we must throw into a footnote.(1) But the best proof that there is no reference here to any self-denial exercised by Christ during His earthly life, and while in the full possession of His riches, and that the reference is to what He surrendered or “emptied Himself” of when He became man, is one which the common sense of every one can appreciate as well as any scholar, namely, that on the former view the example of Christ would have no bearing on the case at hand. What the apostle wished the Corinthians to do was to part with some of their means, in order that by their so far “becoming poor,” their Jewish brethren might to that extent “become rich.” Now, would it have been any example of this to hold up Christ as, while remaining rich on earth, yet refraining from using His riches? No, surely. But by directing their thoughts back to “the glory which He had with the Father before the world was” (John 17:5), and reminding them how He “emptied Himself” of this (Philippians 2:7), and at His Incarnation assumed that “poverty” which confessedly began then, and deepened at every stage on to the last and lowest, the apostle brings before the Corinthians, and through them to Christians in all times, an example of self-sacrifice the most affecting. And the corresponding passage just referred to (Philippians 2:5-11) presents the example of Christ, with reference to every kind of sacrifice for the good of others, precisely in the same light.

But we have only settled the general sense of the statement. Its details demand further attention. How do we measure the “grace” or goodwill of any one towards others? By four things: By the height from which he looks down on his objects; by the depth in which he finds them lying beneath him; by the sacrifices to which he submits, for their good; and by the benefits which at much cost to himself he confers upon them. Among men there are not many cases in which even one of these is found in a very large degree; few in which more than one of them are found; none, probably, in which the whole of them meet in a degree worthy of note. But it is the peerless quality of “the grace of our Lord Jesus Christ,” not only that all these characteristics meet in it, but that each and all of them shine forth in it with surpassing lustre. Is it the height from which He had to look down upon His objects? “He was rich”—in “the glory which He had with the Father before the world was,” the glory too of having created all things that are in heaven and in earth, “things visible and things invisible” (Colossians 1:16), and of “upholding all things by the word of His power” (Hebrews 1:3). Next, is it the depth in which He beheld His objects lying? “For our sakes” all was done—who lay “sold under sin” (Romans 7:14), under condemnation (Romans 5:18), under the curse (Galatians 3:13), and ready to perish (John 3:16); whose life here is all strewed with the wreck of a fallen state, and full of disappointments, sufferings, sorrows, and tears; while for the future there was only “a fearful looking for of judgment” from a holy God. Into this condition of ruin and wretchedness did “the grace of our Lord Jesus Christ” draw down, not His pitying eye only, but Himself. And what were the sacrifices He submitted to, to get us out of it? “For our sakes He became poor.” How poor? To become man at all was poverty to Him; but man “emptied” of his pre-existent glory (Philippians 2:7), yea, “made in the likeness of sinful flesh” (Romans 8:3); “tempted in all points like as we are” (Hebrews 4:15), living literally “poor,” though all nature was at His command; “a man of sorrows and acquainted with grief,” and, though He “knew no sin, made sin for us,” and “bearing our sins in His own body on the tree, and made a curse for us”—this was in Him a “poverty,” the depth and bitterness of which who but Himself can comprehend? And what the benefits we thereby receive? “That we through His poverty might become rich”—rich in “redemption through His blood, the forgiveness of sins,” rich in “peace with God through our Lord Jesus Christ,” rich in “newness of life,” in objects to live for and motives to live by; rich in mastery over ourselves, the world, and the wicked one, in joy unspeakable and full of glory: “all things are ours, and we are Christ’s, and Christ is God’s” (1 Corinthians 3:22-23).

And now the apostle returns to his point—to stimulate his Corinthian children in the faith to large-heartedness towards their famished Jewish brethren—and this he does with the same delightful ease with which he had soared, for a brief moment, into the region of Christ’s matchless example, proceeding through several verses as if no such grand parenthesis had interrupted his flow of thought.

Verse 10
2 Corinthians 8:10. And herein I give my judgment—or “opinion;” for in 2 Corinthians 8:8 he had just disclaimed giving them a “command” on the subject (see 1 Corinthians 7:6; 1 Corinthians 7:25),

for this is expedient for you, who were the first to make a beginning a year ago—or as we should say, ‘last year,’ for a whole year had not intervened;

not only to do, but to will—a strange expression; but the meaning clearly is, ‘Since ye not only began to make this collection last year, before ever the Macedonian churches were addressed upon the subject, but set yourselves to it with a will (as we should say), it would only be becoming in you not to fall behind the Macedonians in the completion of it.’ That this is the meaning, seems plain from the next verse.

Verse 11
2 Corinthians 8:11. But now complete the doing also; that as there was the readiness to will, so there may be the completion also out of your ability—‘according to your means.’

Verse 12
2 Corinthians 8:12. For if the readiness is there, it is acceptable, according as a man hath, not according as he hath not—a delightful principle, worthy of Him who “loveth a cheerful giver” (2 Corinthians 9:7), that the acceptability of all our offerings depends not on the amount given, but on the proportion which it bears to our means. (Compare Exodus 25:2; Exodus 35:5; 1 Chronicles 29:9; Luke 21:1-4.)

Verse 13
2 Corinthians 8:13. For I say not this, that others may be eased, and ye distressed—that others be eased at your expense, your Jewish brethren placed in comfort and ye yourselves pinched;

Verse 14-15
2 Corinthians 8:14. but by equality; your abundance being a supply at this present time for their want, that their abundance also (in your time of need) may become a supply for your want; that there may be equality:
2 Corinthians 8:15. as it is written (in Exodus 16:18, mostly as in LXX.), He that gathered much had nothing over; and he that gathered little had no lack. The apostle seizes on the principle of equality in the gathering of the manna, not only from the principle itself, but because there is a beautiful epigrammatic, gnomic force in the very manner in which it is expressed, making it handy and serviceable in every such case.

Verse 16
Of Titus and two other Brethren sent to get ready the Corinthian Collection, 16-24.

2 Corinthians 8:16. But thanks be to God, which putteth the same earnest care for you (as into me) into the heart of Titus.
Verse 17
2 Corinthians 8:17. For indeed he accepted our exhortation (2 Corinthians 8:6)—to go to Corinth on this errand;—but being himself very earnest, he went forth unto you of his own accord—needing no pressing from me.

Verse 18
2 Corinthians 8:18. And we have sent together with him the brother whose praise in the gospel is spread through all the churches;
Verse 19
2 Corinthians 8:19. and not only so, but who was also appointed by the churches to travel with us in the matter of this grace (the contribution), which is ministered by us to the glory of the Lord (the Lord Jesus), and to shew our readiness:
Verse 20
2 Corinthians 8:20. avoiding this, that any man should blame us in the matter of this bounty. The word “readiness” means ‘thickness,’ ‘fulness,’ ‘exuberance;’ and refers probably to the largeness of their contribution, and possible surmises as to his strict fidelity, which he would take means to ward off;—which is ministered by us.
Verse 21
2 Corinthians 8:21. for we take thought for things honourable, not only in the sight of the Lord, but also in the sight of men—so as to be above suspicion, and give no shadow of ground for such unworthy thoughts as those hinted at in chap. 2 Corinthians 12:17-18. Who this “brother” was, it is quite vain to conjecture. For to all who have been supposed to be meant—Barnabas, Silas, Apollos, Trophimus, Mark, Luke—there are different objections, all having their own weight, while the arguments in favour of any one of them are too slender to build upon. Enough it must be for us to know that those written to did not need him to be named, and that he was held in such esteem that to send him with Titus would be deemed a boon.

Verse 22
2 Corinthians 8:22. And we have sent with them our brother, whom we have many times proved earnest in many things, but now much more earnest, by reason of the great confidence which he hath in you—on the double ground of his known Christian earnestness, and his confidence in the Corinthians. But neither can we tell who this “brother” was, more than the other.

Verse 23
2 Corinthians 8:23. Whether any inquire about Titus. ‘Need I say anything in commendation of him?’—he is my partner, and my fellow-worker to you-ward—therefore, in relation to the apostle and his work, above the other two;—or our brethren, they are the messengers of the churches, they are the glory of Christ—(as we should say) ‘They are an honour to Christ;’ their walk and work bring glory to Him. Noble testimony this!

Verse 24
2 Corinthians 8:24. Shew ye therefore unto them in the face of the churches the proof of your love, and of our glorying in your behalf. ‘By the reception you give to these honoured messengers, shew the love you bear to us and them, and to the cause they come to you in, and thus justify before the churches the high testimony of you which we have borne.’

09 Chapter 9 

Verse 1
Verse 2
2 Corinthians 9:2. for I know your readiness, of which I glory on your behalf (2 Corinthians 8:24), to them of Macedonia (writing as he was in Macedonia itself, he uses the present tense), that Achaia—the whole province, but especially Corinth, the central church,—hath been prepared for a year past (2 Corinthians 8:10);—and your zeal has stirred up very many (Gr. ‘the most part’) of them.

Verse 3
2 Corinthians 9:3. But I have sent the brethren, that our glorying on your behalf may not be made void in this respect (‘as if we had gone too far in commending your eagerness’); that, even as I said, ye may be prepared: lest by any means, if there come with me any of Macedonia, and find you unprepared, we (that we say not, ye) should be put to shame in this confidence.(1)
Verse 5
2 Corinthians 9:5. I thought it necessary, therefore, to entreat the brethren, that they would go before unto you, and make up before-hand your afore-promised bounty (Gr. ‘blessing’)—your collection before promised by me,—that the same might be ready, as a matter of bounty, and not of extortion. There is a beautiful sensitiveness here for the character of the Corinthian church, as taking the lead among the Gentile churches, in praising of this collection. Perhaps he had some reason to think that their first zeal in the matter had slackened, and that any Macedonians who might accompany him would think less of them than he had given them to expect, if, when they and he reached Corinth, the proceeds had even then to be got out of them by a pressure that might look like “extortion.” To prevent this, he thought it advisable to send messengers to make all ready against his coming visit.

Verse 6
2 Corinthians 9:6. But this I say—‘Let this as a general principle be borne in mind,’—He that soweth sparingly—parsimoniously, grudgingly,—shall reap also sparingly; and he that soweth bountifully (Gr. ‘with blessings’—his heart going along with his hand in wishing “blessings” on the objects of his charity),

shall also reap bountifully. On the great principle here expressed, see Exodus 25:2; Exodus 35:5; 1 Chronicles 29:14; 1 Chronicles 29:17; Psalms 112:9; Proverbs 11:24-25; Proverbs 19:17; Proverbs 22:9; Luke 6:38; Acts 20:35. The figure of sowing and reaping, natural in an agricultural country, and, as such, used by our Lord (Matthew 13:3, etc.; John 4:35-38), is a favourite one with our apostle (1 Corinthians 9:11; 1 Corinthians 15:36-37; 1 Corinthians 15:42-44; Galatians 6:7-8).

Verse 7
2 Corinthians 9:7. Let each man do according as he hath purposed in his heart; not grudgingly (Gr. ‘of grief’ or ‘sorrow’—as being wrung from him, and pained to think of the sacrifice he has to make):

for God loveth a cheerful giver. See on chap. 2 Corinthians 8:12. On the bearing of this on the tithe principle—supposed by some to be obligatory on Christians—see on 1 Corinthians 16, notes (2) and (3).

Verse 8
2 Corinthians 9:8. And God is able to make all grace abound unto you. The words “all grace” here are used in the same limited sense as in chap. 8, that is, ‘every temporal blessing,’ though “grace” in its higher sense is not excluded,

that ye, having always all sufficiency in every thing, may abound unto every good work—‘God is able, not only to make up to you what ye part with to those who need it, but to give you the means of so continuing in this generous consideration of the wants of others, as to abound in every work of Christian beneficence’:

Verse 9
2 Corinthians 9:9. as it is written (Psalms 112:9), He hath scattered abroad—‘a generous word’ (says Bengel), ‘with a full hand, not anxiously thinking about the single grains;’

he hath given to the poor: his righteousness (in dispersing abroad of his means) abideth for ever—enabling him always to manifest by his gifts what he is. That this is the sense of ‘righteousness abiding’ here, is evident from 2 Corinthians 9:10.

Verse 10
2 Corinthians 9:10. And he that supplieth seed to the sower and bread for food, shall supply(1) and multiply your seed for sowing, and increase the fruits of your righteousness. What 2 Corinthians 9:8 said that God was “able” to do, it is here said, He “will” do.

Verse 11
2 Corinthians 9:11. Ye being enriched in every thing unto all liberality (see on this word, 2 Corinthians 8:2), which worketh through us (when we shall present it to the poor brethren at Jerusalem) thanksgiving to God.
Verse 12-13
2 Corinthians 9:12. For the ministration of this service not only filleth up the measure of the wants of the saints, but aboundeth also through many thanksgivings unto God;
2 Corinthians 9:13. seeing that through the proving of you by this ministration, they glorify God for the obedience of your confession unto the gospel of Christ. The grammatical construction of this verse is somewhat irregular, and the sense of this clause not quite clear; but the import of it appears to be this: ‘They glorify God for the evidence which your liberality gives of the genuineness of your Christian “confession” or profession,’

and for the liberality of you contribution onto them and unto all;—“for” (says Meyer) “by their beneficence towards the Jews, the Corinthians showed that they excluded no Christian from the sincere fellowship of love;”

Verse 14
2 Corinthians 9:14. whilst they themselves also, with supplication on your behalf, long after you by reason of the exceeding grace of God in you;—‘Your generosity not only causes much thanksgiving to God, and prayer for you, but a yearning of heart towards you for the grace of God so eminently resting upon such donors.’

Verse 15
The Gift of all Gifts.
2 Corinthians 9:15. Thanks be unto God for his unspeakable gift. This exquisite and resistless outburst of thanksgiving for that gift, which not only transcends all our givings, but originates them all, is as sublime as it is suitable in closing the whole subject of this collection—on which the observations of Stanley are so admirable, that, long as they are, they will be acceptable to the reader:—

Note “the great stress laid by the apostle on the contribution of the Corinthian Church. He had warned them to have it ready (1 Corinthians 16:1-4); he had ‘boasted’ of their preparations, making the most of it that he could to the churches of Macedonia; by that boast the Macedonian churches had chiefly been stimulated to make exertions, which by the time that he wrote this Epistle had been very great, almost beyond their means. He now devotes a whole section of a very important Epistle solely to this subject; he sends Titus, the most energetic and fervent of his companions, with the express view of urging the completion of the collection; he joins with him two Christians, distinguished for their zeal, known through all the congregations through which he passed, tried by himself in many difficulties, messengers of many churches, ‘the glory of Christ Himself.’ He heaps entreaty upon entreaty that they will be ready, that they will be bountiful. He promises the fulness of God’s blessing upon them if they persevere. He anticipates a general thanksgiving to God and Christ, and an ardent affection for them from those whom they relieve; he compares the contribution to no less than the gifts of God Himself, as though it were itself an especial gift of God, and could only be expressed by the same word (‘grace,’ ‘blessing’); he utters solemn thanksgivings to God for the teal which Titus showed in the matter, and for the unspeakable gift’ itself. Finally, when, on arriving at Corinth, he found the gift completed (Romans 15:26), it determined his course to Jerusalem (1 Corinthians 16:3-4), in spite of his ardent desire to visit Rome and Spain (Romans 15:23-24; Romans 1:10-11), and in spite of the many dangers and difficulties of which he was warned upon his road; for the sake of taking this contribution, he was ‘bound in spirit,’ he was ‘ready to die for the name of the Lord Jesus’ (Acts 20:22-23; Acts 21:4, Acts 21:10-13); and if he should succeed in finding it ‘acceptable,’ then, and not before, he could ‘come with joy,’ and ‘report himself’ with the Christians of the west (Romans 15:32). With so little information as we possess, it is perhaps impossible to arrive at any certain knowledge of the reason which invested this contribution, especially the Corinthians’ part of it, with such importance. The most probable conjecture is, that having been expressly charged—as a condition of his separate apostleship to the Gentiles—with making this collection for the Jewish Christians (Galatians 2:10), he was doubly anxious to present it, especially that part of it which came from the capital of Greece, from his own chief and favourite church, especially converted by him, and the place of his longest residence in Europe. He regarded it both as a proof of his influence over them, and their real conversion to Christianity by him (Acts 21:19), not less than as a peace-offering (Romans 15:31 Gr.) from the greatest of the Gentile churches to the greatest of the Jewish, as a recognition of the spiritual blessings which had proceeded from Jerusalem (Romans 15:27). His ardour in the cause thus belongs to the same impassioned love for his country and people, which shows itself with hardly less vehemence, though in a more general form, in the Epistle to the Romans: ‘I could wish myself accursed from Christ for my brethren’s suites’ (Romans 9:7); ‘My heart’s desire and prayer to God is, that they might be saved’ (Romans 10:1); ‘Hath God cast away His people? God forbid; for I also am an Israelite’ (Romans 11:1-2).”

10 Chapter 10 

Introduction
Verse 1
2 Corinthians 10:1. Now I Paul myself:—‘Hitherto I have addressed you for the most part as associated with others in the work of the Lord; but understand me now as speaking exclusively in my own person’

entreat you by the meekness and gentleness of Christ. These words convey merely different shades of that unruffled placidity of temper which was so wonderfully displayed by the Lord Jesus, that even He Himself holds it up as the outstanding feature of His character, in which He would have His followers to “learn of Him” (Matthew 11:29 : and see Isaiah 53:7; John 18:23; Mark 14:60-61; Luke 23:8-9; Luke 23:34);

I who in your presence am lowly among you—referring, as we think, to the almost shrinking way in which he carried himself after his disappointing experience at Athens, in ministering to so renowned and luxurious a people as the Corinthians, who doated as much on showy oratory as the Athenians on philosophy (see on 1 Corinthians 2:3-4),

but being absent am of good courage toward you,—‘have the fall courage both of the truth itself and of my office to proclaim it:’

Verse 2
2 Corinthians 10:2. yes, I beseech you, that I may not when present shew courage with the confidence wherewith I reckon to be bold against some, which reckon of us as if we walked according to the flesh. The sense, here touchingly and delicately expressed, is this: ‘By that meekness and gentleness of Christ which I strove to exercise among you, I intreat you not to force me to change my tone, so as to show on my return that stern attitude which fidelity to the truth demands against some who look upon us as weaklings, afraid to face them.’

Verse 3-4
2 Corinthians 10:3-4. For though we walk in the flesh, we do not war according to the flesh (for the weapons of our warfare are not of the flesh, but mighty before God (in God’s estimation) to the casting down of strongholds):(1)—‘Because our weapons are not carnal, they are despised by carnal men; but just on that account are they mighty to overthrow what carnal weapons cannot reach;’

Verse 5
2 Corinthians 10:5. casting down imaginations (or ‘reasonings’), and every high thing that is exalted (or ‘exalteth itself) against the knowledge of God, and bringing every thought into captivity to the obedience of Christ. The reference here is to the pride of human reason, which takes upon itself to judge of things supernatural and spiritual on purely natural principles. This was working perilously in the church of Corinth; but, says the apostle, the weapons of our warfare are able to cast all that to the ground, and bring every thought (‘every conception’(1)), like a captive, into absolute obedience to what Christ demands in thought and action;

χ2Co 10:6 
2 Corinthians 10:6. and being in readiness to avenge all disobedience, when your obedience is fulfilled. The sound and healthy party in the church—whom the apostle identifies with the church itself—are here distinguished from the refractory spirits who required stringent measures of repression. But the right condition of the former was to be his first care, that is, their thorough recognition of his apostolic authority, which would be evinced by their “obedience” to his instructions; after that he would deal with the unruly.

Verse 7
2 Corinthians 10:7. Do ye look at things after the outward appearance?—(The interrogative form of this clause is, we think, with Meyer, Alford, etc., more natural and lively than the indicative, as Calvin, Stanley, Plumptre, and others take it.)

If any man trusteth in himself that he is Christ’s, let him consider this again with himself,—take this other thought along with him,

that as he is Christ’s, go also are we.(1) ‘Let those who set themselves up among you as the special servants of Christ, and supporters of His cause, say what claims they have to this character that are wanting in me; rather, let them evidence their claims by recognising mine.’

Verse 8
2 Corinthians 10:8. For though I should glory somewhat more abundantly of our authority, which the Lord (the Lord Christ, Ephesians 3:7-11) gave for building you up, and not for casting you down, I shall not be put to shame. Two reasons are given for this: it was an authority gifted by the Lord of the Church, and it was given for rearing up the Church.

Verse 9
2 Corinthians 10:9. that I may not seem as if I would terrify you by my letters—that is, ‘by my letters only, and at a distance:’—‘Some seem to think that though I can write terrifying letters, I will be as mild as when I was formerly with you; but they shall find it otherwise, if necessity for action shall arise.’ What follows shows this to be the meaning.

Verse 10
2 Corinthians 10:10. For, His letters, they say, are weighty and strong, but his bodily presence is weak, and his speech of no account. That the weakness here ascribed to his “bodily presence” refers to his physical weakness, which Plumptre thinks obvious, is far from clear to critics quite as acute and impartial, who think that the context shews the contrast between his tone and manner when present with the Corinthians, and that when merely writing to them; and we cannot but agree with them. Indeed, but for such statements as that in chap. 2 Corinthians 12:7 (on which see the comment), and Galatians 4:13-14, it is very doubtful if bodily infirmity would have been thought of here.

Verse 11
2 Corinthians 10:11. Let such an one reckon this, that what. . . in word by letters when . . . absent, such are we also indeed when. . . absent—‘that our words are no idle threats.’

Verse 12
2 Corinthians 10:12. For we are not bold to number or compare ourselves with certain of them that commend themselves: but they themselves measuring themselves by themselves, and comparing themselves with themselves, are not wise. The sense of this somewhat obscure verse—which contains a kind of play upon two words which cannot be expressed in English—seems to be this: ‘Were we as bold as to class ourselves with those self-satisfied, supercilious teachers, who set themselves up as the one standard by which the pretension and character of all Christian teachers are to be tried, then our empty words and weak deeds might be justly held up in contrast; but such shew a want of all understanding.’

Verse 13
2 Corinthians 10:13. But (unlike all these) we will not glory beyond our measure, but (only) according to the measure of the rule which God apportioned to us as a measure, to reach even to you:—‘We go simply by the line of action divinely assigned to us, and not beyond it.’ As the apostleship of the circumcision was specially committed to Peter, while Paul was sent to the Gentiles (Galatians 2:7-9), so Corinth being probably up to this time the utmost limit westward which his commission had “reached” (see Paley’s Horae Paulinae, chap. 4, No. 12), he says he was only fulfilling it in his ministry there. The next verse expresses this more nakedly.

Verse 15
2 Corinthians 10:15. not glorying ... in other men’s labours, but having hope that, as your faith groweth, we shall be magnified in you . . . unto further abundance—‘be encouraged by our success with you to extend our labours,’—so as to preach the gospel even unto the parts beyond you, and not to glory in another’s line of things made ready to our hand. The principle here laid down was a fixed one with our apostle. See his remarkable statement of it in Romans 15:18-23
Verse 17
2 Corinthians 10:17. But he that glorieth, let him glory in the Lord. So often had he to speak of “glorying” (sixteen times, says Stanley, in this section), that he here finds it needful to remind his readers and himself that the one object of all legitimate glorying is “the Lord” (Jeremiah 9:24; 1 Corinthians 1:29; 1 Corinthians 1:31).

Verse 18
2 Corinthians 10:18. For not he that commendeth himself is approved, but he whom the Lord commendeth. This addition is intended for the opponents he has had in view throughout all this chapter.

No wonder that this chapter begins with an apology for indulging in self-commendation, since the former one ended with a condemnation of those who dealt with it. Feeling it to be in the last degree distasteful, the apostle proceeds to state why it had been forced upon him, and in doing so he is led into such details of his personal history as are of extreme interest, and nowhere else even alluded to—such as to make us glad of the unwelcome necessity of self-praise.

11 Chapter 11 

Introduction
Verse 1
2 Corinthians 11:1. Would that ye could bear with me in a little foolishness: nay indeed bear with me—or (with other interpreters) ‘but indeed ye do bear with me.’ The former, however, suits better, we think, with what follows.

Verse 2
2 Corinthians 11:2. For I am jealous over you with a godly jealousy: for I betrothed you to one husband, that I might present you as a pure virgin to Christ. The apostle here speaks, like the Baptist, as “the friend of the Bridegroom,” who having betrothed them to Christ at their conversion, hoped to be able to “present them” to Him, uncorrupted by the alienation of their affections, and to witness the consummation of the nuptials at His Second Appearing.

Verse 3
2 Corinthians 11:3. But I fear, lest by any means, as the serpent beguiled Eve in his craftiness, your minds should be corrupted from the simplicity (the single-mindedness) that is toward Christ. The Revised Version adds “and purity,” on good, but not preponderating evidence, and (with Meyer) we think this addition has every appearance of having crept in as a gloss, explanatory of “simplicity.” (Tischendorf rejects it.) There is here taken for granted, as a historical fact, both the narrative of the fall and the agency of Satan, in serpent form, in that transaction; while his continued agency in the seduction of men from the paths of truth and safety, through the instrumentality of his ministers, is certainly implied, especially in the light of 2 Corinthians 11:13-15.

Verse 4
2 Corinthians 11:4. For if he that cometh (any one so coming) preacheth another Jesus, whom we did not preach, or if ye receive a different spirit which ye did not receive, or a different gospel which ye did not accept, ye do well to bear with him. The import of this verse is not quite clear, and opinions about it are divided. But it seems clear enough that the reference is to intruding zealots, the same Judaizing party which threatened to carry away the Galatian Christians (see the terrible severity with which they are described in Galatians 1:6-9). In this case the import is, ‘I may well be jealous over you; for ye seem ready to drink in the teaching of men who come to you preaching another Jesus, and a different gospel, and claiming a “spirit” very different from that which we brought to you and ye received: right gladly do ye listen to such; may ye not well, then, listen to me?’ What follows seems to shew that this is what is intended, though the suppressed irony is very keen.

Verse 5
2 Corinthians 11:5. For I reckon that I am not a whit behind the very chiefest apostles—or (according to others, and the margin of the Revised Version) ‘those pre-eminent apostles.’ In this last case, pretended but false apostles (those of 2 Corinthians 11:13-15) are meant; but to us it appears pretty clear that the reference is to the real apostles, as Peter, James, and John (see Galatians 2:9). That disparaging comparisons between them and our apostle had been made at Corinth, is beyond doubt; and those who were doing this were the same party that were holding up “James, Cephas, and John” as “pillars” to the disparagement of Paul among the Galatians. We cannot doubt that it is these “very chiefest apostles” whom he here reckons himself not behind. Indeed it is a known fact, that the extreme zealots of this Jewish party—who eventually left the Church and formed a sect of their own—considered our apostle as the great corrupter of the pure, primitive Jewish type of Christianity, by letting in upon it a flood of uncircumcised Gentiles (see Stanley’s introduction to this Epistle). And if the language here used still seems too strong to be applied to real apostles, the language applied to them in speaking to these same Corinthians in his First Epistle (1 Corinthians 15:10) will be found sufficiently similar.

χ2Co 11:6 
2 Corinthians 11:6. But though I be rude in speech. Probably his detractors, pandering to that tinsel rhetoric which he disclaimed, talked of his want of polish, and no doubt those profound truths which he announced would not flow smoothly through the current forms of Greek speech. But granting this,—yet am I not (rude) in knowledge—having received by direct revelation from heaven what he preached (Galatians 1:12, and see Ephesians 3:4). Nay, in everything we have made it manifest among all men to youward (compare his Master’s similar protestation before Annas, John 18:20).

Verse 7
2 Corinthians 11:7. Or—changing their ground of complaint—did I commit an offence (Gr. ‘sin’) in abasing myself that ye might be exalted, because I preached the gospel of God for nought? He had claimed for apostles the right to temporal support from their converts (1 Corinthians 9:13), but, conscious (as they insinuated) that he himself was not one, he dared not assert it at Corinth.

Verse 8
2 Corinthians 11:8. Nay, I robbed other churches, taking wages of them that I might minister (gratuitously) to you;
Verse 9
2 Corinthians 11:9. and when I was present with you, and was in want, I was not a burden on any man, but the brethren from Macedonia supplied the measure of my want. From the Macedonian brethren of Philippi and Thessalonica he accepted support, expressly that no breath of suspicion, as to any mercenary motives in preaching at Corinth, might arise there—so tender was he of their feelings; and this, no doubt, was what stung to the quick his mercenary detractors,—and ... so will I keep myself.
Verse 10
2 Corinthians 11:10. As the truth of Christ is in me—not quite an oath, but a very solemn asseveration,—no man shall stop me of this glorying in the regions of Achaia (of which Corinth was the capital). There seems to have been something about that locality which rendered it peculiarly desirable that he should be above all suspicion there—probably it was the mercenary character of that trading community.

Verse 11
2 Corinthians 11:11. Wherefore? because I love you not? God knoweth.
Verse 12
2 Corinthians 11:12. But what I do, that I will do, that I may out off occasion from them which desire occasion; that wherein they glory, they may be found even as we. Opinions differ as to what is meant here. But since it is clear that his opponents were irritated at his declining that temporal support which they freely received, the meaning seems plainly to be that by persisting in his course, in spite of their taunts, he meant to compel them either to “be as he-was,” gratuitous preachers, or to hold their peace.

Verse 13
2 Corinthians 11:13. For such men are false apostles, deceitful workers, fashioning themselves into apostles of Christ. He now tears off the mask, giving his opponents their true name—in which character they but copy their real master, as next verse says.

Verse 14
2 Corinthians 11:14. And no marvel; for Satan fashioneth himself into an angel of light. His own element is darkness (2 Peter 2:4; Jude 1:6), and all his power over men lies in his power to keep them in the dark (a Cor. 2 Corinthians 4:4; Ephesians 6:12; Colossians 1:13). But knowing that men love the light, and hate darkness, he veils his lies in the dress of truth, and hides his poison in the bait of wholesome truth.

Verse 15
2 Corinthians 11:15. It is no great thing therefore (nothing surprising) if his ministers also fashion themselves as ministers of righteousness: whose end shall be according to their works—“for whatsoever a man soweth, that shall he also reap” (Galatians 6:7; Romans 6:21; Philippians 3:19).

Advancing now to the things of which he was well entitled to boast, if boasting was at all permissible and wise, he begins by deprecating the supposition that in so doing he was playing the fool; and if they should still say that he was, then claiming the liberty permitted even to fools.

Verses 16-18
2 Corinthians 11:16-18. I say again, Let no man think me foolish; but if ye do so, yet as foolish receive me, that I also may glory a little, etc. He feels the conflict between what may be called legitimate boasting and what is mere folly. His boasting was “not after the Lord;” but being wrung from him in self-vindication, it was not foolishness, but only “as in foolishness.”

Verse 19
2 Corinthians 11:19. For ye bear for the foolish gladly, being wise yourselves. ‘As the wise, pitying the foolish, put up with their foolishness, so put ye up with me while I tell you what I have to boast of.’ The irony here is obvious and keen.

Verse 20
2 Corinthians 11:20. For ye bear with a man if, etc. The five things here said to be borne with are clearly just the things which the Corinthians had suffered those deceitful workers to do against himself,—if he bringeth you into bondage—tyrannizing over them,—if he devoureth you—alluding to their mercenary ministrations,—if he taketh you captive—making slaves of you to do their bidding,—if he exalteth himself—in his pride,

if he smiteth you on the face—a figurative way of saying ‘treats you insolently.’ All this rude and injurious treatment of one to whom they owed their conversion to Christ they were quietly putting up with.

Verse 21
2 Corinthians 11:21. I speak by way of disparagement, as though we had been weak. Yet whereinsoever any is bold (I speak in foolishness), I am bold also. ‘I refer now to the reproach cast upon me, as a “weak” preacher, because, forsooth, I showed none of that proud and insolent bearing which they do. But I can be as bold as they, and with better reason too.’ Now follows that incomparable burst of indignant eloquence, embodying particulars of his history—or rather bare allusions to facts in his apostolic history—extending over some twelve or fourteen years, without any of those details which we should so gladly have had.

Verse 22
2 Corinthians 11:22. Are they Hebrews?—of pure Hebrew descent (compare Acts 6:1; Philippians 3:5),—so am I. Are they Israelites?—children of the covenant,—so am I. Are they the seed of Abraham—and heirs of the great Abrahamic promise? (Genesis 12:3; Genesis 17:7-8; Genesis 22:17-18; Galatians 3:8),—so am I.
Verse 23
2 Corinthians 11:23. Are they ministers of Christ? (I speak as one beside himself) I more. Be it so that his opponents are ministers of Christ, but at least he himself will claim to be one, and a great deal more, referring to the labours and sufferings which he is now to detail, exceeding that (perhaps) of all the other apostles together,

in labours more abundantly, in prisons more abundantly.(1) Clement, in his (First) Epistle to the Corinthians (5), referring to the labours of our apostle, says: “under-going imprisonment seven times.” But since the imprisonment at Philippi (Acts 16:24) is the only one recorded before the date of this Epistle, Clement, says Lightfoot (p. 48, note 3), must have derived his more precise information from some other source,

in stripes more abundantly—referred to before (2 Corinthians 6:5), and particularized in the next two verses,

in deaths oft—hairbreadth escapes from it: compare 2 Corinthians 4:11, “always delivered unto death for Jesus’ sake,” and see Rom. 16:34. Of such narrow escapes the apostle’s life was full.

Verse 24
2 Corinthians 11:24. Of the Jews five times received I forty stripes save one. Not one of these cases is recorded in the Acts. The rule, not to exceed forty, was very strict, and for a merciful reason, ‘lest their brother should seem vile unto them’ (Deuteronomy 25:3). And to prevent the letter of the law from being exceeded, Josephus says (Antt. iv. 8, 21) it was the practice latterly to inflict one stripe less; hence the phrase ‘to get forty, less one.’ (Wetstein quotes a number of authorities for this.) The mode of infliction with thongs, partly on the naked breast, and partly on the two naked shoulders—was very severe, and not infrequently was followed by death.

Verse 25
2 Corinthians 11:25. Thrice was I beaten with rods. This was the Roman mode of scourging, and this also sometimes issued in death. Only one of these three cases is recorded in Acts (Acts 21:22-23). In the apostle’s case, this was an illegal act, and inflicted barbarously and with cruel aggravations, the bleeding backs of him and his companions being left to smart on the earthen floor of a dark dungeon, while their feet were kept ‘fast in the stocks,’—once was I stoned. This was at Lystra (Acts 14:19), when he was ‘supposed to be dead,’

thrice I suffered shipwreck. How often he went from place to place by sea we cannot tell, but as five times are mentioned in Acts, there were probably several more sea voyages, at some of which this no doubt took place,—a night and a day have I been in the deep (or, the length of a full day)—clinging to some plank and escaping with difficulty.

Verse 26
2 Corinthians 11:26. in journeyings often, in perils of rivers—having perhaps to swim across swollen rivers at the risk of life,—in perils of robbers—for some of the mountainous regions which he traversed are known to have been infested with robbers, and indeed are so still,—in perils from mine own countrymen (Gr. ‘race’), in perils from the Gentiles—sometimes goaded on by fanatical Jews, as at Philippi (Acts 16) and Thessalonica (Acts 17); but sometimes by interested idolaters, as at Ephesus (Acts 19), as at Damascus, Jerusalem, Pisidia, Antioch, Iconium, Lystra, and Corinth itself,—in perils in the city, in perils in the wilderness . . . the sea . . . amongst false brethren—Judaizers, such as described in Galatians 2:4.

Verse 27
2 Corinthians 11:27. in labour and travail, in watchings often, in hunger and thirst (see 1 Corinthians 4:11; Philippians 4:12), in fastings often—not voluntary fastings, which he would not mention as a privation he had endured, but in the sense of the next clause,—in cold and nakedness—such as he would doubtless often experience in his travels through inhospitable regions.

Verse 28
2 Corinthians 11:28. Besides those things that are without—over and above all such external things,—there is that which cometh upon me daily, anxiety for all the churches—of which see note at close of this chapter.

Verse 29
2 Corinthians 11:29. Who is weak, and I am not weak? who is made to stumble, and I burn not? Who is there who, ‘weak in the faith,’ is troubled with scruples of conscience, does not draw out my sympathy and find me ‘burning’ with indignation against abusers of their Christian liberty, and thereby endangering the souls of those for whom Christ died? (see 1 Corinthians 8:7-13).

Verse 30
2 Corinthians 11:30. If I must needs glory, I will glory of the things that concern my weakness. The reference here is thought by many excellent critics to be to the infirmities spoken of in the following chapter. But this seems unnatural, and we cannot well doubt that it is to the whole preceding details, which being of an astounding nature, and doubtless known in full only to himself, seemed to require the very strong and solemn asseveration of the next verse.

Verse 31
2 Corinthians 11:31. The God and Father of the Lord Jesus(1) knoweth that I lie not.
Verse 32
2 Corinthians 11:32. In Damascus the governor (Gr. ‘ethnarch’) under Aretas the king—of that division of Arabia which had Petra for its capital,—guarded the city of the Damascenes—showing that though not within its natural boundaries, it had fallen into the hands of this king,—in order to take me—instigated, no doubt, by the Jews, who would represent him as a disturber of the peace. Thus his “weakness” began at the very outset of his ministry, making himself feel what he had till then striven to do to others.

Verse 33
2 Corinthians 11:33. and through a window was I let down in a basket by the wall—or ‘over’ it; that is, from an overhanging house, such as is still to be seen at Damascus (and see Joshua 2:15; 1 Samuel 9:12),—and escaped his hands.
Note. The catalogue given by the apostle in this chapter of his labours and sufferings in the service of Christ “represents (as Dean Stanley says admirably) a life hitherto without precedent in the history of the world. Self-devotion at particular moments, or for some special national cause, had been often seen before; but a self-devotion involving sacrifices like those here described, and extending through a period of at least fourteen years, and in behalf of no local or family interest, but for the interest of mankind at large, was up to this time a thing unknown.” The only Qualification of this statement which we should be disposed to make is, that one element in the case of the apostle precludes any perfect comparison with that of other heroes, outside the pale of Revealed Religion. “The love of Christ constraineth us (he says) to live no longer to ourselves, but unto Him who died for us and rose again.” Even among those who are themselves so “constrained,” there are few who come within any measurable distance of our apostle; but the one principle animating them and him alike must never be lost sight of. “While there is nothing in this account (continues the same elegant expositor) which contradicts the narrative in the Acts, yet the greater part of it goes far beyond that narrative. Of the particular facts alluded to, only two (the stoning and one of the Roman scourgings) are mentioned in the Acts; and of the general facts, although the narrative of the Acts gives a notion of critical dangers from time to time, we should hardly gather from it any notion of such continued hardships as are here indicated. In one point of view this is extremely important in relation to the authority of the Christian history, as has been well argued by Paley in his Horae Paulinae. It shews that the biography of the apostle, unlike most heroes and saints (as that of Francis Xavier), instead of overrating, underrates the difficulties and sufferings which we learn from the apostle himself; the accuracy of the apostle’s own account being further guaranteed by the extreme and apparently unfeigned reluctance with which it is brought forward. On the other hand, it impresses us with a sense of the very imperfect and fragmentary character of the history of the Acts, as a regular narrative, during that period to which the apostle’s words relate (from Acts 9:1 to Acts 20:2). This consideration gives a double value to this detailed aspect of the apostle’s life, which but for the goading provocations of his opponents would (humanly speaking) have been altogether lost to us.” But yet another consideration must not be lost sight of, the infirm health under which such perils and sufferings were undergone (see 2 Corinthians 4:7-12; 2 Corinthians 12:7-10; Galatians 4:13-14). In view of all this, including his “anxiety for all the churches,” well might Calvin exclaim, “What a picture of a complete minister, to embrace in his care and consideration not one church, nor ten, nor thirty, but all at once; teaching some, others confirming; exhorting some, others counselling, and healing the disorders of others!” No wonder that the writings of so vast-minded and heroic a servant of Christ have a stamp upon them so characteristic and incisive, and that the mind of Christ as reflected in them has penetrated the religious thinking and feeling of all intelligent Christendom.

12 Chapter 12 

Introduction
Verse 1
Visions and Revelations, 1-10.

2 Corinthians 12:1. I must needs glory, though it is not expedient;(1) but I will come to visions and revelations:—‘Distasteful it is to continue in a strain so unsuitable; but since I am forced to it, I proceed to relate what I experienced many years ago at the hand of the Lord Jesus’—for that He is “the Lord” here referred to will be evident as we proceed.

Verse 2
2 Corinthians 12:2. I know a man in Christ—not “knew” (as in the Authorised Version), which the word never signifies. In fact, the whole point of the statement lies in its being present: ‘I know such a man, and I could name him too;’ meaning himself, as will presently appear,—fourteen yean ago—(Gr. ‘before fourteen years,’ i.e., ‘fourteen years before now:’ the Latin and German idioms are the same here as the Greek). The date here given is not the date of the apostle’s knowledge of the man (as the Authorised Version implies), but of the rapture into the third heaven about to be related. Reckoning back from the date of this Epistle (A.D. 57), fourteen years would bring us to the year 43, “which coincides (as Plumptre says) with the period of his unrecorded activity,” when he was hurried away from Jerusalem to Tarsus (Acts 9:29-30) until Barnabas came for him, and brought him to Antioch (Acts 11:25-26). Hence the reference cannot be to his conversion, for that took place more than twenty years before; nor can it be to the vision which he had in the temple (Acts 22:17), for that occurred at a period nearer the time of this letter—not to say that the circumstances are quite different. Beyond doubt what is here recorded occurred during that quiet sojourn in the region of Tarsus, already referred to, when, though we know he was not idle in his Master’s service, the events of his activity are a blank in the history,—(whether in the body, I know not; or whether out of the body, I know not; God knoweth), such a one caught up even to the third heaven. Why, it may be asked, does the apostle speak so enigmatically, and in the third person—why “he” and not “I”? The obvious answer is, that he could not bear extolling himself so nakedly as the use of the first person would express. For the same reason he wishes it to be known that since the thing happened so long ago, and he had never told it to any one, they might thus see how far he was from obtruding it as a ground of boasting. At the same time, as the event was probably the most marvellous that ever occurred to him since his conversion, he is careful to specify the precise time of its occurrence. As to the event itself, the first question is, What is meant by “caught up” or “rapt”? The idea conveyed by this strong word certainly goes beyond that of mere ‘trance’ or ‘ecstasy,’ in which all ordinary consciousness is in abeyance. Such was the state he was in while in the temple (Acts 22:17-18), and the state that Balaam and other prophets were thrown into (Numbers 24:4; Revelation 1:10 with 2 Corinthians 4:1). Had this been all that the apostle experienced, it is scarcely credible that he should have spoken of it as he does here, or (so to speak) made so much of it. We incline, therefore, to those who see more in it than this, namely, a possible local rapture in his entire person, such as beyond doubt is presupposed (in 1 Kings 18:12; 2 Kings 2:16) as a thing not unfamiliar in the time of Elijah and Elisha, and which in the case of the Apostle Philip was an actual occurrence: see Acts 8:39-40 where the same word, rendered “caught away,” is used as by our apostle here. But we only say a “possible” rapture of this nature. Because, if the apostle himself declines to decide the question, it is not for us to do it for him. The next question is, What are we to understand by “the third heaven”? Were a plurality of heavens unfamiliar to the Bible, we might suppose nothing more to be meant here than the “heaven of heavens,” or more simply, into inconceivable nearness to God. But beyond doubt, something numerical in the conception of “the heavens” was familiar to the Jews and is recognised in the New Testament. Why not, then, recognise it here? though to refine upon it, as some ingenious critics do, serves no good purpose. Enough to understand it of a height of translation towards “the secret place of the Most High,” to which he was through life an utter stranger save at this time.

Verse 3-4
2 Corinthians 12:3-4. And I know such a man (whether in the body or out of the body,(1) I know not; God knoweth), how that he was caught up into Paradise. Are we to take this as expressive of a further transition, raising him to a still loftier region than “the third heaven” called “Paradise”? So thought several of the fathers, and so some of the best modern critics. But besides that this is not what we think would naturally be gathered from the words, the fatal objection to it is that in this case the apostle tells us only what passed in the higher sphere of “Paradise,” and nothing at all of what he experienced in the “third heaven.” Is this conceivable? Was anything in the mere translation to make the mention of it worth while? Why should he not have passed at once to the “Paradise” scene? To us (and we are far from being alone) it appears pretty clear that the rapture of the first statement is merely a preface to what is to be afterwards stated about it, and that what follows merely takes up again what was said before, with a slight diversity in the name of the region into which he was “caught up;” in other words, that “Paradise” and “the third heaven” are but two names for the same thing. The word Paradise is an oriental word signifying a garden or open park, and as such it is employed by the Septuagint in Genesis 2:8 to express the garden of Eden. It is here used in the same sense in which our Lord used it to the penitent malefactor (Luke 23:43), “Today shalt thou be with me in Paradise.” Into this blessed dwelling-place of “the Lord” was the apostle “caught up”—how he knows not, and so we need not. In its final condition it is held forth in promise “to him that overcometh” as “Paradise restored” (Revelation 2:7),

and heard unspeakable words, which it is not lawful for a man to utter—paradoxical language, ‘speakings which may not be spoken.’ Things not in themselves unutterable (for how then, as Bengel says, could the apostle have heard them?), but so sublime and heavenly as to be unsuitable to this earthly state, and therefore not proper to be reported to Christians here. What, then, was the object of them? No doubt, first of all, to cheer himself under the bitter disappointment in his first experience as a convert at Jerusalem—so contrary to all his expectations as it doubtless was; and next, to brace him up for the whole heroic career of unparalleled self-sacrifice and unequalled success which lay before him as a missionary of the cross.

Verse 5
2 Corinthians 12:5. On behalf of such a one will I glory; but on mine own behalf I will not glory, save in my weaknesses. So entirely does he wish himself to be regarded as passive in this whole exalted scene, and his Master’s hand as exclusively in it, that he separates his personal self from the abstract “man in Christ” who had this experience, as if they had been two different persons. In this view, he feels that he can and will glory “on behalf of such a one;” but if he is to glory on his own account, it shall be of “his infirmities,” of which he is to speak more fully in the succeeding verses.

Verse 6
2 Corinthians 12:6. For if I should desire to glory, I should not be foolish; for I shall speak the truth: but I forbear, lest any man should account of me above that which he seeth me to be, or heareth from me: ‘I might, indeed, glory, and in doing so, I should not have to go beyond what is strictly true; but I will not, for I would have none to think of me otherwise than I was found and known to be when at Corinth, by personal observation both of my walk and of my speech.’ The apostle has a positive dread of being thought of above what every one who came in contact with him might see and know him to be. ‘O how little of this fear is there (exclaims Bengel) in most people, even divines!’

Verse 7
The thorn in the flesh and its lessons, 7-10.

2 Corinthians 12:7. And by reason of the exceeding greatness of the revelation—wherefore (the sentence starts here in a new form), that I should not be exalted overmuch, there was given unto me a thorn in the flesh, a messenger of Satan to buffet me, that I should not be exalted over-much.(1)
What this “thorn in the flesh” was has exercised expositors sorely, and every solution must be conjectural. Spiritual temptations, which some of the Fathers and Romish expositors have imagined, are not to be thought of. Its being “a messenger of Satan” no more implies its being spiritual in its own nature than the obstacles which repeatedly prevented the apostle from visiting Thessalonica when he longed to do so are to be regarded as in their own nature diabolical, because he ascribes them to “Satan” (1 Thessalonians 4:18). Nor can persecutions be the thing here intended, for though such are frequently referred to in his Epistles, they are never spoken of in such terms as here. Beyond all doubt it was something physical, and something involving acute pain. The word in the original(1) signifies ‘anything pointed,’ a ‘stake’ or ‘thorn.’ The word occurs only here in the New Testament, but it is used four times in the LXX., in three of which it seems clearly to mean “thorn,”(2) and in one, probably, “a stake.”(3) In either sense, acute bodily pain is certainly meant. As for habitual sickness, sick headache, nervous trembling, and such like, these seem hardly compatible with that physical vigour which alone could have enabled the apostle to go through such exertions and endurances as are described in chap. 2 Corinthians 11:24-27. Two things seem to bring us a little nearer to it. Evidently it was something visible to others, and, as we shall see, the reverse of attractive. This suggests what has seemed to many, taken in connection with hints here and there, to point to acute inflammation of the eyes. And though one of the grounds on which this conjecture has sometimes been supported (the readiness of the Galatians to have “plucked out their own eyes and given to” their father in the faith, Galatians 4:15) is too far-fetched to have any real weight, a good deal may be said in support of it. The one thing which seems to point to something more extreme than this is, that the apostle himself describes it as something loathsome. To the credit of the Galatians he records it that “their temptation which was in his flesh(4) they despised not nor rejected;” but the Greek is (as in the margin of the Revised Version) ‘spat out;’ and it is difficult to suppose’ that mere inflammation of the eyes, however acute, would have been so described. This has led to the conjecture that epilepsy is what is here described. But that any such deplorable complaint appeared at Corinth, Ephesus, Jerusalem, or any important sphere of his labours, can hardly be supposed, consistently with no clear hint of it occurring either in the Acts or the Epistles. No doubt, this is so intermittent a complaint, that there are well-known cases of its non-occurrence from childhood onwards for forty years, and then breaking out; and it is conceivable that this occurred to the apostle when he was in Galatia. But we can hardly think this at all probable. We are constrained, therefore, to leave the question as we found it, in the region of pure conjecture. The one thing about it which is certain is its galling, humiliating effect, to express which he calls it “a messenger of Satan to buffet him.” This last word may point to the intermittent nature of the complaint, as some think; but the trial to him, which he bitterly felt it to be, evidently arose from its tendency to prejudice his hearers against him, and so against his ministry. To the Galatians he calls it “their temptation which was in his flesh,” and the very commendation which he bestows on them for rising above it, shews how he felt it to stand naturally in his way, and as such he regarded it as “a messenger of Satan,” subserving his interests.

So much did this sore trial exercise him, that he betook himself to prayer about it.

Verse 8
2 Corinthians 12:8. For (‘about’) this thing I besought the Lord—the Lord Christ, as is plain from the next verse,—thrice, that it might depart from me—therein following his Master when He prayed thrice that the cup might pass from Him; not three petitions merely, but at three successive times making this the subject of solemn entreaty.

Note.—Those who doubt whether the New Testament warrants prayer to Christ should have their doubts set at rest by this passage. A poor attempt has been made to set aside the argument here, by urging that the word beseech here used(1) is never employed to express prayer to God, and that it means not to invocate but rather to advocate.(2) But surely it is forgotten that our Lord, when He allowed Himself to be apprehended and Peter would have fought for Him, said, “Thinkest thou that I cannot beseech my Father (using the same word as here) and He shall even now send me twelve legions of angels?” (Matthew 26:53). Besides, the question is not to whom any petition is addressed, but whether the word “beseeching” means petitioning for something by one person to another; and surely to ask such a question is absurd. Any one with his Greek Testament in his hand will find it so used dozens of times. If this, then, was what Paul did to Christ, and Christ so answered him as implied His right to be so addressed, and to give the fitting answer, then the New Testament warrant to pray to Christ is conclusively settled, and with it His supreme Personal Divinity. In the next verse this comes out with singular clearness.

Verse 9
2 Corinthians 12:9. And he hath said. It is not a single reply to the prayer as then offered, “but as continuing in force: He hath told me, and with this I must rest satisfied.”(1) My grace is sufficient for thee; for my strength is made perfect in weakness. “Grace,” see on 1 Corinthians 1:3, is here promised in the form of “strength” or “power,” not only to endure the sore trial of this “thorn in the flesh,” with all its natural effect on his ministry, but even to make this weakness a source of strength. And it is so couched as to meet every similar case. Cast in a gnomic form, it expresses a great general principle. The “my” of the received text, is an addition to the original text, which runs thus: “Strength is made perfect in weakness.” O how many myriads of burdened souls have had cause to exclaim, Blessed “thorn in the flesh”—be it what it might—which drew forth such a promise and such an assurance for all time!

Most gladly therefore will I rather glory in my weaknesses, that the strength of Christ may rest upon me: ‘If this weakness of mine is only to add to my strength, bringing the strength of Christ as a glory down upon me (for such is the import of the choice word here employed(1)), then, instead of wishing it away, I will glory in it, and not in this only, but in all the “weaknesses” that may be meted out to me.’

Verse 10
2 Corinthians 12:10. Wherefore I take pleasure (‘I am well contented’) in weaknesses, in injuries ... for Christ’s sake. The sense is, not ‘injuries endured for Christ’s sake,’ but ‘I take pleasure in them for Christ’s sake;’

for when I am weak, then am I strong. Of course, this was true only when he recognised the hand of Christ in causing the weakness to remain which He could easily remove, in order that by His own strength resting upon him he might achieve a success which the removal of his weakness would not accomplish.

Verse 11
Self-Vindication resumed, 11-21.

2 Corinthians 12:11. I am become foolish: ye compelled me; for I ought to have been commended of you: for in nothing was I behind the very chiefest apostles, though I am nothing. See on chap. 2 Corinthians 11:5, ‘In myself I am nothing, but as an apostle of Christ, I am compelled to affirm, in face of the detraction to which I am subjected, that not even the chiefest of the apostles has outstripped me.’ Stronger language still is used in the First Epistle, yet along with the most affecting expressions of utter unworthiness in himself (1 Corinthians 15:9-11).

Verse 12
2 Corinthians 12:12. Truly the signs of an apostle were wrought among you in all patience, by signs, and wonders, and mighty works (Gr. ‘powers’). In Hebrews 2:4, these are given as evidences of apostleship, as in Acts 2:22, of the Divine mission of Christ Himself. “How at variance with this,” exclaims Meyer, “is the historical criticism which lays down à priori the negation of miracles!”

Verse 13
2 Corinthians 12:13. For what is there wherein ye were made inferior to (placed at a disadvantage as compared with) the rest of the churches, except it be that I myself was not a burden to you? forgive me this wrong. Cutting irony this!

Verse 14
2 Corinthians 12:14. Behold, this is the third time I am ready to come to you—not ‘I am a third time ready to do this’ (as a number of critics understand it), but ‘I am ready to come the third time.’ The former sense is forced on those who think the apostle paid but two visits to Corinth; but besides that this puts an unnatural sense upon the words, the apostle’s argument would thus have little point. Paley contends for this sense, building mainly on the silence of the Acts as to a third visit (Hor. Paul. iv. 11); but it is impossible to understand chap. 2 Corinthians 13:1 in any natural sense, if a real third visit was not meant,(1)—and I will not be a burden to you: for I seek not yours, but you: for the children ought not to lay up for the parents, but the parents for the children. ‘As your spiritual parent allow me a parent’s privilege, not to be provided for by you, but to make provision for you, my children.’ The delicacy and tenderness of this touch are surpassing.

Verse 15
2 Corinthians 12:15. And I will most gladly spend and be spent (Gr. ‘spent out’) for your souls. If I love you more abundantly, am I loved the less?(1)
Verse 16
2 Corinthians 12:16. But me being crafty, I caught you with guile. ‘True (ye say), you took no money from us yourself, but you were crafty enough to get it through others.’ The answer to this base insinuation, which the apostle deems his detractors capable of, now follows.

Verse 17-18
2 Corinthians 12:17. Did I take advantage of you by any one of them whom I have sent unto you?
2 Corinthians 12:18. I exhorted (or charged) Titus, and I sent the brother with him (probably one of the two referred to in chap. 2 Corinthians 8:18; 2 Corinthians 8:22). 

Did Titus take any advantage of you? ‘I appeal to facts: Did Titus and the companion I sent with him seek or get any compensation at your hands?’

walked we not by the same Spirit?—that Spirit by whose guidance all the servants of Christ act?—walked we not in the same steps?—I and those sent to you by me.

Verse 19
2 Corinthians 12:19. Ye think all this time(1) that we are excusing ourselves unto you. In this ye much mistake me.

In the sight of God speak we in Christ:—‘We look higher; having respect before the great Searcher of hearts, in every word we write, only to the Master whom we represent’ (the same words occur in chap. 2 Corinthians 2:17).

But all things, beloved, are for your edifying. ‘Your good throughout has been our object;’ and there was need.

Verse 20
2 Corinthians 12:20. For I fear, lest by any means, when I come, I should find you not such as I would, and should myself be found of you such as ye would not—lest my visit should be pleasant to neither party,—lest there should be(1) strife, jealousy, wraths, factions, backbitings, whisperings, tumults. That such a state of things should be apprehended reveals a condition in the Church of Corinth which might well justify the severest language which he employs in dealing with it. The list of things here specified seems to shew that the old cancer which festered in the Greek republics had found its way into the Christian community of this Greek city.

Verse 21
2 Corinthians 12:21. lest, when I come again, my God should humble me before you. So bound up was his comfort in this and all his churches with their spiritual prosperity, that the prospect of finding the church which of all others lay most at his heart in the deplorable condition here described, sickened him at the thought of it, and held out to him only humiliation, in place of delight, in visiting them,—and I should mourn for many of them that have sinned heretofore—falling back into those pollutions from which they had been delivered. Since chap. 7 seems to speak a different language, the conjecture that some interval took place between the writing of all that preceded the three last chapters and what we there find, and that disquieting news had in the interval reached the apostle, seems to amount almost to a certainty. See introduction to chap. 10,—and repented not of the uncleanness, and fornication, and lasciviousness which they committed. Missionaries who have been the happy instruments of rescuing sensual heathens from such vices as these, but find to their grief the same tendency, after a time, to return upon them, can best enter into the apostle’s feelings as here expressed, and will be the best expositors of them.

13 Chapter 13 

Introduction
Verse 1
2 Corinthians 13:1. This is the third time I am coming to you. It is surprising that in face of so explicit a statement, repeated at 2 Corinthians 13:2, and of the one at 2 Corinthians 12:14, Paley (Hor. Paul. iv. 11) and other excellent critics should maintain that the apostle paid only two visits to Corinth, It is true that we have no record of an intermediate visit between the first and the third, but that is no reason for distorting the natural sense of the apostle’s own statement that he did pay two visits before this one.

At the mouth (on the testimony) of two witnesses or three shall every word be established. A judicial investigation of every charge, in such cases as referred to in 2 Corinthians 12:20-21, was to be held under his superintendence. The Jewish law in judicial cases was very strict, requiring at least two witnesses for the condemnation of any one (Numbers 35:30; Deuteronomy 17:6; Deuteronomy 19:15). Our Lord directed the same rule to be observed in the exercise of church discipline; and here the apostle intimates his resolution to proceed on this principle at Corinth.

Verse 2
2 Corinthians 13:2. I have said beforehand (at my former visit), and I do say beforehand, as when I was present the second time, so now being absent, that if I come again, I will not spare. ‘The time for leniency towards convicted offenders is past.’

Verse 3
2 Corinthians 13:3. Seeing that ye seek a proof of Christ that speaketh in me—‘since there are those among you who question my apostolic authority, and demand proof of it, they shall have it,’

who to you-ward is not weak, but is mighty in you—‘Ye are yourselves witnesses of what the Christ that is in me can effect. Was He “weak” in the marvellous transformation of so many of you? Was He not “mighty in you” then?’

Verse 4
2 Corinthians 13:4. for(1) he was crucified through weakness, yet he liveth through the power of God. There was a great principle involved in the death of Christ, over and above its more immediate object. All that preceded and led to His death was a manifestation of voluntary weakness, culminating in His final ‘exinanition.’ He “emptied Himself—becoming obedient even unto death, yea, the death of the cross” (Philippians 2:7-8). That “emptied” condition was a necessary step to His state of fulness—the “weakness” to the “power” by and in which He rose. And this twofold condition, says the apostle here, is reproduced and realized in us,—for we are also weak in him, but we shall live with him through the power of God toward you—‘and ye shall know this when I come.’

Verse 5
2 Corinthians 13:5. Try your own selves:—‘Ye talk of trying me, but ye do well to try your own selves,’—whether ye be in the faith—or are Christians in name only;—prove your own selves. What?(1) know ye not your own selves, that Jesus Christ is in you?—dwelling in you to very different results than I hear to be snowing themselves,—unless, indeed, ye be reprobate. The word means ‘disapproved’ on trial, ‘rejected,’ and so, Christians only in name, of whom Christ will say, “I never knew you,”

Verse 6
2 Corinthians 13:6. But I hope that ye shall know that we are not reprobate—that whether in making known the Gospel or in the exercise of faithful discipline we, at least, are straightforward and true to our Master.

Verse 7
2 Corinthians 13:7. Now we pray to God that ye do no evil; not that we may appear approved, but that ye may do that which is honourable, though we be as reprobate:—‘My prayer is, that when I come I may find no occasion for the exercise of discipline at all, but may find you walking consistently and honourably as befits those who are called by the name of Christ; and this not to justify our Procedure towards you, but for the credit of that holy Name, whatever may be thought of us’ (comp. Romans 9:3).

Verse 8
2 Corinthians 13:8. For we can do nothing against the truth, but for the truth:—‘For our one object is to promote and establish the truth; and that end attained, if with the exercise of discipline, all the better; for not to display our apostolic authority do we live, but to see the truth triumphant everywhere.’

Verse 9
2 Corinthians 13:9. For we rejoice when we are weak, and ye are strong—when-in consequence of your strength in grace and well-doing as a church we have no occasion to put forth our strength among you, but in all our own weakness look on, “joying and beholding your order and the steadfastness of your faith in Christ” (Colossians 2:5),—this also we pray for, even your perfection. See 2 Corinthians 13:11.

Verse 10
2 Corinthians 13:10. For this cause I write these things while absent, that I may not when present deal sharply, according to the authority which the Lord gave me for building up, and not for casting down. He will not close without reaffirming his divinely-bestowed apostolic authority; but is careful to point out its beneficent end: ‘It was given me to build up, not to pull down; the less of it, therefore, that is needed, the better pleased shall I be; in fact, my whole object in writing in absence so severely as I have done, has been to make such severity unnecessary when I come amongst you.’

Verse 11
2 Corinthians 13:11. Finally, brethren, farewell. Be perfect (‘perfected’). The word ‘adjusted’ (as a net put in order for casting), ‘thoroughly furnished,’—be of good comfort (‘comforted’); be of one mind,—the want of which was the first thing he complained of in his First Epistle (2 Corinthians 1:10); live in peace; and the God of love and peace shall be with you,—compare Matthew 5:9, “Blessed are the peacemakers, for they shall be called children of God.”

Verse 12
2 Corinthians 13:12. Salute one another with a holy kiss. Such a form of salutation is the common Eastern practice, but the word holy is designed to mark its Christian meaning, as the expression of that holy unity which their common oneness with Christ imparted. It long continued in the Eastern Church, and up to a pretty late period even in the Western, but gradually and properly died away as manners changed, and the significance of it ceased. 2 Corinthians 13:13. All the saints salute you.
Verse 14
2 Corinthians 13:14. The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost, be with you all.(1)
Remarkable it is that an Epistle written under a tempest of conflicting emotions, breathing in some places indignation, reproach, and sadness, at being driven to self-vindication against worthless detractors who should never have been listened to—that precisely this Epistle is the one that closes with the richest and most comprehensive of all the benedictions in the New Testament, the one which the Christian Church in every land and of every age has found, and will find as long as the world lasts, the most available for public use, as a close to its worship. Nor does it except any one class in that Church, but embraces all alike in one common benediction. For, with all his complaints, he regards them as right-hearted but unwary, imposed upon, like the Galatian churches, by unprincipled zealots for a Judaized Christianity, destructive of the whole grace of the Gospel.

Observe the characteristic features in the agency of each of the Persons in the Godhead as here assigned them. “The grace of the Lord Jesus Christ” stands first, because it is by it (as Bengel says) that “the love of God” reaches us. “The Word was made flesh and dwelt among us . . . full of grace and truth;” “and of His grace have we all received, and grace for grace” (John 1:14; John 1:16). “Ye know the grace of our Lord Jesus Christ, that though He was rich, yet for your sakes He became poor, that ye through His poverty might become rich” (2 Corinthians 8:9). In two of his Epistles our apostle deems it enough to invoke “The grace of our Lord Jesus Christ” on those he wrote, as summing up all he could wish for them (Galatians 6:18; Philemon 1:25); for had not his Lord said to himself, “My grace is sufficient for thee?” (2 Corinthians 12:8)—and the love of God—that deep and exhaustless Fountain whence flows all “the grace of our Lord Jesus Christ.” For “God is love” (1 John 4:8). And “God so loved the world that He gave His only-begotten Son,” etc. (John 3:16). See also Romans 5:8; 1 John 4:9-10,—and the communion of the Holy Ghost—not communion with the Spirit, but that “communion with the Father and with his Son Jesus Christ” (1 John 1:3), as also with all that are His (Philippians 2:1), which through His special agency is alone produced and maintained. From this subjective character of the Spirit’s agency in the economy of grace, it probably arises that the objective departments in that economy, which are assigned by Divine arrangement to the Father and the Son, have almost exclusive prominence in the statements of the New Testament; although nothing can be more clear than that, according to New Testament teaching, the same Personality and Divinity which are the properties of the Father and the Son belong also to the Holy Spirit; that the grace of the Lord Jesus Christ here invoked is conveyed into the souls of men, and works out in them the fruits of righteousness, only through the operation of the Holy Spirit; and that all the blessed interchanges of aspiration and love and consecration on our part, with all the fulness of love and grace in return on the part of the Father and the Son, are carried on exclusively through His special Agency. This is that “communion of the Holy Ghost” which is here invoked. And this is that which alone explains those wonderful words of our Lord Himself, in His great Intercessory Prayer,—that “they may all be one, even as Thou, Father, art in Me, and I in Thee, that they also may be one in us” (John 17:21). In view of this, the Fathers—driven, by assaults in every form on the doctrine of the Trinity, to meditate deeply on all the aspects of the subject which the New Testament presents—held that “the communion of the Holy Ghost” in the work of redemption is but a reflection and reproduction of the same communion in the Godhead itself; in other words, that all the interchanges of ineffable love between the Father and the Son are carried on by the active Agency of the Holy Ghost—that He is the life, in short, of the Divine Life. It may be so; and the thought is certainly beautiful, and at least innocent. But the line between the “secret things which belong unto the Lord our God,” and the “things which are revealed” which “belong unto us and to our children,” is easily crossed and never with safety. On such a subject, therefore, speculation should be very reverent and cautious.

One word more. As Christ’s own parting command ere He ascended up where He was before, was that His disciples should be baptized into the name of the Father and of the Son and of the Holy Ghost—comprehending all that the Father sent the Son to bring down and the Spirit to convey into the souls of fallen men—so the benediction which closes this Epistle invokes all this upon all the saints that are in Christ Jesus; and the writer humbly echoes it.

